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m 


INTRODUCTION 
Name. 


Т is derived from the very first word "War-Tür-j. ^ 
Period of Revelation 


From the internal evidence of the subject-matter it appears that 
this Sürah too was revealed in the same stage of the Holy Prophet's life 
at Makkah in which the Sürah Adh-Dhariyat was revealed. While going 
through it one can clearly feel that during the period of its revelation the 
Holy Prophet (peace and blessings of Allah be upon him) was being 
showered with objections and accusations but there is no evidence yet to 
show that severe persecution of the Muslims had started. 


168 The Meaning of the Qur án. 
Subject-Matter and Topics 


"ne subject-matter of its first section (vv. 1-28) is the Hereafter. 
As arguments for its possibility, necessity and occurrence had already 
been given in Sürah Adh-Dhariyat, these have not been repeated here. 
However, swearing ап oath by some realities and signs which testify to 
the Hereafter, it has been stated most emphatically that it will surely 
come to pass, and none has the power to prevent its occurrence. Then, it 
has been stated as to what will be the fate of those who deny it when it 
actually occurs, and how will those who believe in it and adopt the way 
of piety and righteousness accordingly, be blessed by Allah. 


Then. in the second section (vv. 29-49) the Quraish chiefs" 
attitude towards the message of the Holy Prophet (peace and blessings of 
Allah be upon him) has been criticised. They called him a sorcerer, а 
madman, or a poet, and would thus mislead the common people against 
him so that they should not pay any serious attention to the message he 
preached. They looked upon him as a calamity that had suddenly 
descended on them and would openly wish that he met with a disaster so 
that they were rid of him. They accused him of fabricating the Qur'ân 
by himself and of presenting it in the name of Allah, and this was, God 
forbid. а fraud that he was practising. They would often taunt him. 
saying that God could not have appointed an ordinary man like him to 
the office of Prophethood. They expressed great disgust at his invitation 
and message and would avoid him as if he was asking them for a reward 
Tor it. They would sit and take counsels together to devise schemes in 
order to put an end to his mission. And while they did all this they never 
realized what creeds of ignorance they were involved in and how 
selflessly and sincerely was Muhammad (peace and blessings of Allah be 
upon him) exerting himself to deliver them from their error. While 
criticizing them for this attitude and conduct, Allah has put them certain 
questions, one after the other, each of which is either an answer to some 
objection of theirs, or a criticism of some error. Then, it has been said 
that it would absolutely be of no avail to show them a miracle in order to 
convince them of his Prophethood, for they were such stubborn people 
as would misinterpret anything they were shown only to avoid affirming 
the faith. 
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In the beginning of this section as well as in its end, the Holy 
Prophet (peace and blessings of Allah be upon him) has been given the 
instruction that he should persistently continue giving his invitation and 
preaching his message in spite of the accusations and objections of his 
opponents and enemies, and should endure their resistance patiently till 
Allah's judgement cames to pass. Besides, he has been consoled, as if to 
say: "Your Lord has not left you alone to face your enemies, after 
raising you as a Prophet, but He is constantly watching over you. 
Therefore, endure every hardship patiently till the Hour of His 
judgement comes, and seek through praising and glorifying your Lord 
the power that is required for exerting in the cause of Allah under such 
conditions. 
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AT-TÜR 
joa 


Verses: 49 Revealed at Makkah 
Jn the name of Allah, the Compassionate, the Merciful. 
By the (mount) Tür,! and an open Book written on a fine scroll? 


and the inhabited House, and the elevated roof, and the surging 
ocean. the torment of your Lord shall surely come to pass, which none 


1-16 


can avert. It will be on a Day when the heaven shall reel and shake ' 


violently,” and the mountains shall fly about.* Woe on that Day to the 
deniers who are today engaged in their (useless) arguments for sport." 
The Day when they are driven and pushed to Hell-Fire, it will be said 
to them. “This is the same Fire that you were wont to deny. Now tell: 
Is this magic? Or, do you not perceive it?!” Now burn! Whether you 
bear it patiently or not, it is all the same for you. You are being 
recompensed only according to your deeds. 


‘The righteous"! shall be in Gardens and Bliss, rejoicing in what 
their Lord shall give them; and their Lord shall save them from the 
torment of Hell.” (It will be said to them:) "Eat and drink with relish" 
as а reward for what you have been doing.” They will be reclining on 
couches, facing each other, and We shall wed them to houris with 
beautiful eyes. '* 


1. Tür means а mountain, and af-Türthe particular mountain on which 
Allah had blessed the Prophet Moses with the Prophethood. 
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2. In ancient times the books and writings which were meant to be 
preserved for long were written on the skin of deer instead of the paper. This skin 
was especially prepared for writing as a thin and fine parchment and was called 
тацу venminologically. The Jews and Christians in general wrote the Torah. 
Psalms. the Gospels and'the Prophets’ Books on this same ragg so that they would 
endure, Here. by "an open Book” is implied the same collection of the holy 
scriptures which the followers of the Book possessed. It has been described as “an 
open Book" because it was not extinct; it was read and one could easily find out 
what was written in it. 


3. According to Hadrat Hasan Basri. “the inhabited House" implies the 
House of Allah. the Ka'bah, which is never without its visitors and pilgrims at any 
time of the day and night. However, Hadrat "Ali. Ibn “Abbas. “Ikrimah, Mujahid. 
Quradah, айак. Ibn Zaid and other commentators have stated that it implies the 
Bait-al-ma'mir (the inhabited House) which the Holy Prophet referred to in 
connection with his Mj'rij (Ascension), against the wall of which he had seen the 
Prophet Abraham reclining. Mujahid, Qatàdah and Ibn Zaid say that just as the 
a bah is the centre and place of refuge for all God. worshippers. so is there in 
every heaven a similar Ka'bah for its dwellers which occupies a similar central 
position for the worshippers of Allah there. One of these Ka'bahs was the one 
‘agaist the wall of which the Holy Prophet had seen the Prophet Abraham 
reclining on the occasion of the Mi‘raj: and with it the Prophet Abraham had a 
natural affinity. for he himself was the founder of the Ka'bah of the earth. In view 
of this explanation, this second commentary does not go against the commentary 
given by Hagrat Hasan Bagri. but if both are read together. we can understand thet 
here the cath has not been sworn only by the Ka'bah of the earth, but it also 
includes an oath by all the Ka'bahs that are there in the entire Universe. 


4. "The elevated. roof”: the sky which seems to be spread over the earth 
like a vault: here this word has been used for the entire Universe. (For 
ion. see E.N. 7 of Sirah 020 


ex 


Several meanings have been given of the word al-bahy-il-masjar as 
used in е original, Some commentators have taken it in the meaning of “full of 
some take it in the sense of “empty and un-occupied”. the water of which 
might have sunk into the earth. some take it in the meaning of "restricted and 
confined”. by which they imply that the ocean has been restrained so that its water 
neither sinks into the earth nor spreads over the land to drown all its dwellers 
Some have taken it in the meaning of mixed and blended because in it sweet and 
saline, warm and cold. water is mixed together: and some take it in the meaning 
of brimful and surging The first two of these meanings bear no relevance to the 
comext, These Iwo states of the ocean-splitting of the bottom of the ocean and 
sinking of ts water into the earth and then its being filled with fire—will appear on 
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the Day Of Resurrection, as mentioned in Sürah Takvir: 6 and Infitár: 3. These 
states of the future do not exist at present and therefore cannot be swom by to 
convince the people of today of the occurrence of the Hereafter. Therefore. here 
al-bahr il-masjūr can be taken only in the meaning of confined. mixed, brinful 
and surging, 


6. This is that truth for which an oath has been swom by the five things. 
“The torment of your Lord" implies the Hereafter, for it will be a torment for 
those who deny that it will come. That is why it has been called “the torment of 
your Lord” instead of the Resurrection, or the Hereafter. or the Day of 
Retribution, Now let us consider how the five things by which an oath has been 
swor point fo its occurrence 


Mount Tur is the place where a decision was taken to exalt an oppressed 
mation and to abase ап oppressive nation, and this decision was taken not on the 
basis of a physical law but on the basis of a Moral Law and the Law of 
Retribution. Therefore, Mount Tür has been presented as a symbol for the 
Hereafter. It implies that the decision of exalting a helpless nation like the children 
of Israel and the drowning of a powerful and mighty ruler like the Pharaoh along 
with his hosts, which was taken in а quiet and listless night on the Mount Tar. is 
proof of the fact how the nature of the Kingdom of the Universe demands that man 
who has been endowed with powers and authority, should be subjected ro moral 
accountability and rewarded and punished accordingly. and for meeting this 
demand adequately а Day of Reckoning is necessary when the whole of тапкі 
should be gathered together and called to account for its deeds. (For further 
explanation, see E.N. 21 of Sirah Adh-Dhariyat) 


The holy scriptures have been swom by because all the Prophets who 
came to the world from the Lord of the Universe and the Books they brought gave 
the same one news in every age which the Prophet Muhammad (upon whom be 
Allah's peace) is giving. i.e. that all humans of the former and latter generations 
will one day be resurrected and presented before their God and rewarded and 
punished according to their deeds. There has beer: no heavenly Book that fails to 
proclaim that this life is not the only life, that man will not end in the dust after 
death and that there will be both accountability and reckoning 


"The inhabited House" has been swom by for the reason that in those 
days the building of the Holy Ka'bah was a great sign, particularly for the Arabs. 
which pointed to the truthfulness of Allah's Prophets and tu the fact that they were 
supported by Allah Almighty's far-reaching wisdom and great power. 2.500 years 
before the revelation of these verses a person happens to visit these barren and un- 
inhabited mountains, without any army or worldly provision. leaving behind a 
wife and a suckling child devoid of material support. Then. some time later the 
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same man returns and builds at this desolate place a house for the worship of Allah 
and gives а call to the people to come and visit that house as pilgrims. This same 
structure and. the call are so fervently received that the House becomes the centre 
of the entire population of Arabia. People respond to the call enthusiastically and 
are drawn from every comer ofthe country to the House in a spirit of devotion 
amd dedication. For 2.500 years this House continues to remain such a sanctuary 
ef peace that while blood is shed in the country around it. none can dare raise his 
hand against another as soon as people enter its sacred boundaries; and then 
because of this very House Arabia is blessed with four months of such total peace 
year when caravans travel in full safety. trade flourishes and markets are 
held. Then the House inspired such awe that during this whole period no tyrant 
could ever look towards it with an evil intention, and whoever dared do so was so 
seized by Allah's wrath that he became an object of waming for others 
miracle had been wimessed by the people themselves only 4$ years before the 
revelation of these verses. and many OF those who had witnessed it were still 


ever 


ha 


present amd living in the city at the time when these verses were being recited to 
the people of Makkah, What greater proof could be there of the fact that the 
Prophets of God never uttered empty words? They see with their eyes that which 
others do. not see: they talk freely of such realities as cannot be comprehended by 
others by intellect: they engage at times in works which might be viewed as 
madness by the contemporary world but which might strike with amazement the 


people coming centuries afterwards. When men of such calibre have unanimously 
been giving in every age the news that Resurrection shall occur and accountability 
shall take place. it would be sheer madness to dub it as the bragging of the ins 


Tle elevated roof (ihe sky) and the surging ocean have been swom by. 
for both these are a pointer to Allal's wisdom and His power. aid the same 
wisdom and power prove both the possibility of the Hereafter and its occurrence 
and necessity, Ах for the sky's being a pointer we have already explained it in 
LN. of Sirah Qûf above. As for the ocean, anyone who considers it deeply 
with an unbiased mind will testify hat the provision of water in such abundance on 
the earth is by itself such an amazing work which cannot be the result of an 
accident or chance, This also proves that it is not possible that such a perfect 
system could come into being by chance and the bodies of each species could be 
made precisely according 1o the берїї in which it has to live. [ts water has been 
made saline so that the bodies of the millions of the animals which die in it daily 
Mo mor rot. Its water has been restrained at a particular level in such а way that it 
iher sinks imo the earth's belly passing through its cracks and holes. nor it 
spreads over the land to submerge it. but has been checked at the same level for 
millions of year 


Because of the existence of this great store of water the rainfall 
is arranged on the dry parts of the earth, in which the heat of the sun and the 
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circulation of the winds cooperate with full regularity. Then the ocean's being 
inhabited with life and the creation in it of the various kinds of creatures has given 
man the advantage that he obtains from it his food and other necessities in large 
quantities. Then its being checked and restrained to a limit has given birth to the 
continents and islands which are the home of man, and because of its adhering: 10 
and following some fixed laws has it become possible that man may navigate his 
ships in it, Such an arrangement could not have possibly existed without the 
wisdom of an All-Wise Being and the power of an Absolute Ruler. nor could this 
deep relationship that binds the interests of man and other creatures of the earth to 
the arrangement of the ocean be established at random. Now, if this is undeniable 
evidence that an All-Wise and All-Powerful God has created a vast and surging. 
brackish ocean also besides making countless other arrangements for the purpose 
of settling man on the earth. that person would be foolhardy. who expects that the 
All-Wise God would make arrangements for man that he should water his crops 
from the ocean and provide him sustenance thereby but would never question him 
аѕ to how he returned thanks after eating His provisions, and that He would grant 
man the power that he should run his ships on the surface of the ocean but would 
never question him as to whether he had run the ships for the sake of the truth, 
righteousness and justice, or had committed robberies, Likewise. it would also be 
sheer folly to imagine that the Absolute Sovereign of Whose power the creation of 
the wonderful ocean is a petty. insignificant sign. Who has checked and restrained 
his vast store of water on this suspended globe which is moving in space, Who 
has dissolved а huge quantity of salt in it. Who has created countless varieties of 
creatures in it. and has arranged their sustenance therein. Who carries billions of 
tons of water from it every year бу means of the wind and causes it to fall 
regularly as rain on millions of square miles of dry land. becomes so helpless and 
powerless after creating man that He could not resurrect him again. 


7. The word maur in the original is used for tuming round, boiling. 
Alutering, rotating. swinging and moving forward and backward. The object of 
depicting the condition of the heavens on the Day of Resurrection in these words 
is to give the idea that the system of the heavens on that Day will be wholly upset, 
and when an observer will look up to the sky. he will feel that the constant pattern 
and order that it always used ro present, has been broken and there is disorder. 
confusion and chaos on every side. 


8. In other words, the pull of the earth which is keeping the mountains in 
place. will become loose. they will be uprooted and start floating about in space 
like clouds. 


9. It means that they are mocking and ridiculing the news of Resurrection. 
Hereafter. Heaven and Hell when they hear it from the Prophet. and instead of 
[Contd. on ۷م‎ 


176 The Meaning of the Qur'an 
LA iu SS Sy ЕЙ ШО SS IIO 
62И ade BO nds SABE SE 
co He a she ate SEE 
مکی و‎ BS OE 22 مان‎ 
ا‎ pS уура зе 77ت‎ 
WNR BES OF oe Е] 


pU 


2 یه‎ USA IE DEM IF مت ریک کامین‎ 
12 DE A 289. 11 x xg ak JT 


v ч d 


да 4 wee ے رو‎ бе 


а AG EGER بن لا‎ ЕД ода л 
by AE UE 
ین تفر‎ FB RELAIS: A fea 
GIES GE MACH ЕЙ ДЕ) Baie TS 
gie ct ЧС au Ae Aw A) ےآ رک‎ AE 2А Lal 
ab Ez Se s ولو متا‎ GC Ca o CCS 
PEE ДА PEE op GR BAGE A aua um 

KEAS cis vi a ji 


Ex wn SE ھ2 اضیز لق لت‎ LG 


۸7۴ 177 


Those who have believed and their offspring also have 
followed in their footsteps in degrees of faith, We shall join to them 
those of their offspring also (in Paradise) and shall not deprive them 
of anything of their deeds. Every person is a pledge for what he has 
earned." We shall go on providing them well with fruits and meat," 
such as they may desire. They shall zealously be passing from hand to 
hand a cup of wine which shall neither contain idle talk nor 
immorality.” And there will go round to them young boys. 
exclusively appointed for their service," who will be as lovely as 
well-guarded pearls. They will turn to one another and ask (about 
their, worldly lives). They will say, "Before this we lived among our 
kinsfolk, in fear and dread. Consequently, Allah has been bounteous 
to us and has saved us from the torment of the scorching wind. 
Indeed, we prayed only to Him in our previous life. Most surely He is 
the Beneficent, the Merciful.” 


So, O Prophet, go on admonishing (them). By the grace of 
your Lord, you are neither a soothsayer nor mad. 


Do they say, "He is a peet for whom we are awaiting the 
adverse turn of fortune2"?" Say to them, “Yes, wait; I too shall wait 
with you." Do their minds command them to do so, or, are they a 
people who have transgressed all limits? 


Do they say, "This man himself has forged this Qur'àn" The 
fact is that they do not want to believe. Let them then produce a 
discourse like it, if they are true in what they say.” 


Have they been created without a Creator? Or, are they their 
own creators? Or, have they created the heavens and the earth? The 
fact is that they lack faith.?* 


Do they possess the treasures of your Lord? Or, is it they who 
control them??? 


Do they have a ladder by climbing which they overhear what 
goes on in heavens? Then let any of them who has overheard bring a 
clear proof. Is Allah to have daughters and you sons?" 


Do you ask them for any rewards that they are weighed down 
under a load of debi? 


21-28 


29 


30-32 


33-34 


35-36 


37 


38-39 


40 


4 
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Do they have the knowledge of the unseen realities whereby 
they may be writing down?” 


Do they intend to devise a plot?" (If so.) the plot shall recoil upon the 
disbelieves themselves. 


Do they have a god other than Allah? Exalted is Allah above what 
they associate with Him. 


44-47 Even if they saw fragments of the sky falling down, they would say. 


“this is a mass of clouds advancing. 72° Therefore, O Prophet, leave 
them to themselves till they meet that Day of theirs wherein they shall 
be struck down, the Day when neither shall their own plotting avail 
them anything nor shall anyone else come to their rescue. And even 
before that there awaits the wrongdoers another torment, but most of 
them do not know." 


Contd. from p. 173] 


considering it seriously they are disputing it only for fun and amusement. Their 
discussions of the Hereafter are not meant to understand the reality. but only 10 
amuse themselves. and they do not at all realize the fate for which they are 
destined. 


10. That is, "When the Messengers in the world wamed you of this Hell, 
you said that it was only by magic that they were fooling you. Now say: Is this 
Hell which you are facing mere magic. or you still do not see that you have 
actually met with the same Hell which was being foretold to you?" 


11, "The righteous": the people who believed in the news given by the 
Prophets and who safeguarded themselves in the world itself and refrained from 
thoughts and deeds that doom man to Hell. 


12. There seems to be no need to mention a person's being saved from 
Hell after it has been said that he will be admitted to Heaven. but at several places 
in the Qur'an these two things have been mentioned separately because a person's 
being saved from Hell is by itself a great blessing. And the words, “their Lord 
shall save them from the torment of Hell". is an allusion to the truth that man’s 
being saved from Hell is possible only through Allah's grace and bounty: 
otherwise human weaknesses cause such flaws to occur in everyone's work that if 
Allah does not overlook them by His grace and instead decides to subject him to 
accountability. none can save himself from His punishment. That is why although 
emry imo Paradise is a great bounty from Allah, his being saved from Hell is no 
less a mercy. 
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13. Here. the word “with relish” contains vast meaning im itself. In 
Paradise whatever a man receives. he will have it without any labour and toil 
There will be по question of its sustenance in short supply. Man will not have to 
spend anything for it, lr will be precisely according to his desire and choice and 
таче. In whatever quantity and whenever he will desire it, it will be made 
lable. He will not be staying there as à guest that he may feel shy of asking for 
something. but everything will be the reward of his lifelong deeds and the fruit of 
his own labours. His eating and drinking anything will not cause any illness nor 
will he eat for satisfying hunger or for survival but only for the sake of enjoyment 
Мап will be able to obtain as much pleasure from it as he pleases without the fear 
of indigestion, and the food eaten will not produce any filth. Therefore. the 
meaning of eating and drinking “with relish” in Paradise is much more vast and 
sublime than what is understood by it inthe world, 


14. For explanation, see E.N. 's 20, 29 of Sirah As-Siaffat. and E.N. 42 
of Ad-Dukhän. 


15. This theme has already been mentioned in Sirah Ar-Ra'd: 23 and Al 
Mu'min: 8 above, but here a greater good news has been given. In the verse of 
Surah Ar-Ra'd only this much was said: "They will enter into them (Gardens) 
mong with the righteous from among their forefathers, wives and descendants.” 
id in Sürah AL-Mu'min: ~The angels ask forgiveness for the believers: they say 
Our Lord...(admit therein also) of their parents апа wives and children who are 
righteous.” Here. what has been said in addition is: If the children had been 
following in the footsteps of their forefathers in faith. they will be joined with 
them in Paradise even though they might not deserve. on the basis of their deeds. 
the same high rank which the elders would attain on the basis of their superior 
faith and deeds. and this joining will not be of the nature of occasional visits and 
meetings but they will be lodged permanently with them in Paradise as is bome 
ош by the words: a/fiaqna bi-him, For the sake of further satisfaction it has been 
stated: "In order to be joined with their offspring the parents will not be lowered 
amd reduced in rank. but in order to be joined with their elders the rank of the 
children will be enhanced and exalted" 


Here. it should be bome in mind that this news has been given in respect 
of the children who on reaching maturity voluntarily decided ro affirm faith and of 
their own free will followed in the footsteps of their righteous forefathers. As for 
those of the children of a believer. who might have died even before reaching 
maturity. there cannot be any question of belief or disbelief. obedience or 
disobedience. for they will be admitted to Paradise automatically and will be 
lodged along with their parents to be а comfort of the eyes for them 
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10. Here. the metaphor of raAn (pledge) is very meaningful. If a person 
tikes а loan from somebody, and the creditor keeps some article belonging to the 
debior as a pledge with himself as a guarantee for the payment of his right, the 
debtor cannot redeem his pledge unless he pays off the debts: and if he does пог 
redeem his pledge within the fixed time limit, the pledged article stands forfeited. 
The nature of the affair between тап and God has been compared here to this 
very situition, The provisions, powers, capabilities and authority that God has 
grated man in the world are а debr that the Master has given to His servant. and 
as а guarantee for this debt the self of man is a pledge with Allah. If man by 
employing the provisions and the powers and authority in the right way earns the 
good by which the debt can be paid off. he will redeem the pledged thing. i.e. his 
own self. otherwise it will be forefeited. This thing has been said immediately 
aher the preceding verse because even though the righteous believers may 
themselves be the people of a very high rank, their children cannot redeem their 
pledge unless they redeem their self by their own labour and effort. The earning of 
the forefathers cannot redeem the children. However, if the children are able to 
redeem themselves by virtue of their faith in some degree by following their 
righteous forefathers in their footsteps, it would then be Allah's grace and bounty 
that in Paradise He may exalt them from lower ranks to be joined with their 
parents in the higher ranks. The good done by the forefathers can benefit the 
children. only so far. but if by their own deeds they deserve Hell. it is not possible 
that they may be admitted to Paradise for the sake of the forefathers. Another 
thing that can be deduced from this verse is that the less righteous children’s being 
joined with their more righteous forefathers is not in reality the result of the life- 
work of the children but of their forefathers’, They by virtue of their deeds will 
deserve thz grace that their children be joined with them in order to be a comfort 
of the eyes for them. That is why Allah will not lower their ranks to join them 
with their children but will exalt the children's ranks to be joined with them. so 
that the perfection of Allah's blessings on them is not marred by the distress that 
they may suffer on account of the remoteness of their children far away 


17. In this verse, there is the mention of providing the dwellers of 
Paradise with every kind of meat generally. and in Sirah Al-Waqi'ah it has been 
said: "They will be served with the flesh of fowls.” We do not know what exactly 
will be the nature of this flesh. Bur just as in some expressions of the Qur'an and 
in some Apädith it has been said about the milk of Paradise that it will not have 
been drawn from the udders of animals, and about the honey of Paradise it has 
been said that it will not have been produced by the bees, and about the wine of 
Paradise it has been said that it will not have been distilled from гопеп fruit, but 
these things will flow out of the springs into the canals by the power of Allah. so it 
cam be argued by analogy that this flesh too will not be obtained from slaughtered 
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animals bur this too will be a natural product. The God Who can produce milk and 
honey and wine directly from earthly substances can also produce tasty flesh of 
every kind from the same substances, which should even surpass the flesh of 
animals in taste and delight. (For further explanation, sce E.N. 25 of Sürah As 
Sáátfat, E.N."s 21 to 23 of Sirah Muhammad). 


18. That is, the wine of Paradise will not intoxicate that they should get 
drunk and talk nonsense, or use abusive language. or conduct and behave 
indecently as drunkards. (For further explanation, see E.N. 27 of As-Saáffat) 


19. Here, the word used is ghilman-ul lahum and not ghilman-u-hum, If 
_ghilman-u-hur had been used, it would have meant that their servants in the world 
would be made their servants in Paradise too; whereas whoever from the world 
goes to Paradise, will go there on the basis of his own work and entitlement, and 
here is no reason that after his entry in Paradise he may be made a servant of the 
same master whom he had been serving inthe world. But it can also be that a 
servant on account of his deeds may attain a higher rank than his master in 
Paradise. Therefor, by using ghilman-ul-lahum по room has been left for this 
suspicion. This word provides the explanation that these will be the boys who will 
be exclusively appointed for their service in Paradise. (For further explanation, 
see E.N. 26 of Surah As-Sááffat) 


20. That is, “We were not heedless and living a care-free life of ease and 
comfort, but we were always on our guard lest we should commit an evil for 
which we may be held accountable before God.” Here, the mention of ~.. living 
among our kinsfolk, in fear and dread." in particular, has been made for the 
reason that man commits evil mostly when he is deeply engrossed in arranging 
ease and comfort for his children and trying to make their future secure and 
happy. For the same purpose he cams forbidden things by forbidden means. 
usurps the rights of others and makes evil plans. That is why the dwellers of 
Paradise will say to one another: “That which particularly saved us from the evil 
of the Hereafier was that while living among our families we did not think so 
much of arranging the pleasures of life and a splendid future for them as for 
avoiding for their sake those methods and means that might ruin our life in the 
Hereafter and that we should not lead our children also on to the way that might 
make them worthy of the torment of Allah 


21. The word samüm in the original means hot, scorching wind; here it 
implies the waves of hot wind that will be arising from Hell 


22. After depicting а scene of the Hereafter the address now tums to the 
obduracies of the disbelieves of Makkah with which they were resisting the 
message of the Holy Prophet (upon whom be peace). This verse though apparenily 
addressed ro the Holy Prophet is actually meant for the disbelievers through him. 
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Whenever he spoke of’ Resurrection and the gathering together of mankind. and 
accou out of rewards and punishments. and Heaven and Hell 
and recited the verses of the Qur'an in support thereof. with the claim that he 
received that information from Allah and that it was Allah's Word that had been 
revealed to him. their leaders and religious guides and depraved people neither 
listened to him seriously themselves nor wanted that the other people should pay 
апу attention то him. Therefore. they would sometimes taunt him saying that he 
was а sorcerer. or that he was a poet, or that he was a madman, or that he 
fabricated those strange things himself and presented them as Revelations from 
Allah only in order to impress the people. They thought that by passing such 
remarks against him they would be able to create suspicions among the people 
about him and would thus render his preaching ineffective and vain. About this it 
is being said: “O Prophet. the truth in fact is the same that has been presented 
from the beginning of the Sirah to this point. If these people call you а sorcerer 
and a madman on account of these things. vou should not take it to heart but 
should go on arousing the people from their heedlessness and warning them of the 
reality, for by the grace of God you are neither.” 


bility. and merin 


The word Kdlin (sorcerer) in Arabic is used for an astrologer, fortune 
teller ond a wise man. In the pre-Islamic days of ignorance it was a full-fledged 
profession. The sorcerers claimed. and the credulous people thought and believed. 
that they knew the destinies of the people. or they had a special link with the 
spirits. devils and jinn through whom they came to know of the unseen realities. If 
a thing was lost. they could tell where it lay; if a theft occurred somewhere. they 
could tell who the thief was: and they could foretell destinies, People came to 
them, and they would rell them unseen things in exchange for gifts and offerings. 
‘They would sometimes visit the towns and villages and would cry about their 
profession so that the people might approach them. They had а way ard manner 
amd appearance of their own by which they became easily recognisable. The 
language they used also differed from the common speech of the people. They 
would utter rhymed and rhythmical sentences with a peculiar accent and 
modulation and generally used vague and ambiguous sentences from which every 
person could draw his own meaning. The Quraish chiefs in order to deceive the 
common people accused the Holy Prophet (upon whom he peace) of sorcery only 
Jor the reason that he was giving the news of the realities that are hidden aud his 
claim. was that an angel from God came to reveal that news to him, and the Word 
of God that he was presenting was also rhymed, But no one in Arabia could be 
deceived by this accusation because по one was unaware of the sorcerers 
profession. and their general way and appearance and their language and business 
Everyone knew what they did. why the people visited them. what they told them. 
what sort of modulated sentences they uttered and what subject-matter they 
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contained. Then. above all. it could not be that a sorcerer would rise with a creed 
that went against the prevalent beliefs of the nation and would exert himself 
preaching it continuously at his own risk. Therefore. this accusation of sorcery did 
nor apply to the Holy Prophet (on whom be peace) at all and no one in Arabia who 
had any common sense could be deceived by it 


Likewise. the disbelievers of Makkah also accused him of madness ому . 
for their own satisfaction, just as some shameless Western scholars of the present 
day in order to satisfy their malice and enmity against Islam, claim that, God 
forbid. the Holy Prophet (upon whom be peace) had epileptic fits and whatever he 
uttered during those fits was taken as Divine Revelation by the people. No sensible 
person. in those days regarded such absurd accusations as worthy of any attention. 
nor anyone today who reads the Qur'an and studies the wonderful feats of the 
Holy Prophet's leadership and guidance believe that these were the product of 
epileptic fits. 


23. That is, "We are waiting for him to be afflicted with calamity so that 
we be rid af him.” Probably they thought that since Muhammad (upon whom be 
Allah's peace and blessings) was opposing their deities and denying their 
supernatural powers, he would fall under the curse of some deity, or some bold 
devotee of a god would put an end to him 


24. This can have two meanings; (1) “I would also see whether this desire 
of yours is fulfilled or nor ;" and (2) "I am also waiting to see who goes to his 
doom. you or I 


25. In these two sentences. the opponents’ entire propaganda has been 
mailed. and they have been completely exposed. The reasoning briefly is this: 
‘These Qaraish chiefs and elders pose as very wise people. but does their intellect 
tell them that they should call a person a poet when he is not a poet, and call him a 
madman when he is well-known for his wisdom among the people, and dub him a 
sorcerer when he has not the remotest association with sorcery ^ Then. if you are 
passing these judgments only on the basis of intellect and reason, you should have 
passed one judgement, and not so many contradictory judgements simultaneously 
After all, how can one and the same man be a poet and а madman and a sorcerer 
at one and the same time ? If he is mad, he can then neither be а sorcerer nor a 
poet. It he is a sorcerer. he cannot be a poet. and if he is a poet. he cannot be a 
sorcerer. for the language and diction and themes of ростгу are quite different 
from the language and themes of sorcery. The опе who knows the distinctions 
between poetry and sorcery cannot possibly call and regard the same discourse 
both as poetry and as sorcery at one and the same time, Therefore, it is evident 
that these contradictory things are being said against the Prophet Muhammad 
tupon whom be Allah's peace) not on the basis of intellect and reason bur only due 
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10 obduracy and stubbornness. and the big chiefs of the nation blinded by their 
prejudice and enmity are levelling absurd charges which no serious person can 
regard as worthy of any attention. (For further explanation. see E.N. 104 of Al- 
Avr. Б.М. 3 of Sürah Yûnus, E.N."s 53, 54. of Bani Isra“il. E.N."s 130, 131, 
140. 142-144 of Ash-Shurarà' 


26. In other words. it means this: The Quraish who think that Muhammad 
(upon whom be peace) himself is the author of the Qur'an know it in their 
innermost hearts that it cannot be his word. and those others also whose mother 
tongue is Arabic nor only clearly feel that itis far more sublime and superior to. 
human speech bur any one of them who knows Mulammad (upon whom be 
Allalrs peace and blessings) personally cannot ever suspect that this is actually lus 
own word and speech. Therefore. the thing plainly is that those who ascribe the 
authorship of the Qur'àn to the Holy Prophet do not. in fact, wish to affirm faith. 
That is why they are inventing false excuses one of which is this excuse. (For 
further explanation. see E.N. 21 of Yünus, E N, 12 of Al-Furqin, E N. 64 of Al 
Ога. E.N.'s 88,89 of ALAnkabüt, E.N.'s 1 to 4 of As-Sajdah, E.N. 54 of Hà 
Mim As- Sajdah, E.N.'s 8 to 10 of ААда!) 


27. That is, "Not only is the Qur'án not the word of Muhammad (upon 
whom be Allah's peace and bessings) but the truth is that it is not human at all; it 
is beyond the power of man to compose and produce it. If you think it is human, 
you are challenged to produce the like of it. which should also be human.” This 
challenge had been given not only to the Quraish but to all the disbelievers of the 
world first of all in this verse. Then it was repeated thrice in Makkah and then 
finally in Madinah. (Please see Yûnus: 38, Hûd: 13. Bani Isra'il: 88, Al-Baqarah: 
23). But no one could dare meet this challenge of the Qur'an at that time, nor has 
апу one else had so far the ability to compose and produce a man-made work like 
the Qur'an. 


Some people because of lack of understanding the real nature of this 
challenge. say that not to speak of the Qur'àn. no one has the power to write prose 
or compose poetry in the style of another person. Homer. Rimi. Shakespeare. 
Goethe, Ghalib, Tagore, Iqbál. all are unique in their styles: it lies in no one's 
power to produce poetry like theirs by imitation. Those who give this answer to 
the challenge of the Qur'àn are, in fact, involved in the misunderstanding that the 
meaning of “let them then produce a discourse like it". is a challenge to man to 
compose and write a book like the Qur'an. in the style of the Qur'an: whereas it 
does not imply any resemblance in literary style but it implies this: Bring a book of 
the same sublimity and quality and rank. not only in Arabic but in any language of 
the world. that may be regarded as a match for the Qur'ân in respect of the 
characteristics for which the Qur'ān is a miracle. The following are in brief some 


۸۴ 185 


of the main characteristics because of which the Qur'án has been a miracle before 
as it is а miracle today: h 


a 


(2) 


3 


The Quran is the highest and most perfect model of the literature of the 
language іп which it was revealed. No word and no sentence in the entire 
Book is sub-standard. Whatever theme has been presented in it. has been 
presented in the most appropriate words and in the most suitable style. 
One and the same theme has been presented over and over again but every 
time in а new style avoiding the defect of repetition everywhere. The 
entire Book. from’ the beginning to the end, is set in the choicest words. 
like chiselled and polished gems, that cannot be replaced. The discourses 
are so impressive that по one who knows the language. even if he is a 
disbeliever, can help being moved to ecstasies on hearing them. Even 
after 1.400 years this Book is still the model of Arabic literature and no 
other Arabic book can approach it in literary excellence not to speak of 
equalling it. Not only this: this Book has so controlled the Arabic 
language that even after the passage of 14 centuries the standard of this 
language's beauty and eloquence is the same that had been set by it; 
whereas in such long periods languages change out of recognition. No 
other language of the world has remained in the same state in so far as its 
spelling and diction, idiom. rules of language and usages are concerned 
But it is only the power of the Qur'an that has held the Arabic language in 
place; cach idiom of it is still in use in Arabic literature; its literature is 
still the standard literature of Arabic; and in writing and speech still the 
same language is regarded as good Arabic that had been used in the 
Qur'an 1.400 years ago. Is there any man-made book in any language of 
the world that bears the same characteristics? 


‘This is the one single Book in the world, which has so extensively and so 
universally influenced mankind's thoughts, morals, civilization and way of 
life as has no precedent in history. In the first instance, its impact changed 
‘one nation; then that nation rose and changed a major part of the world. 
No other Book has proved to be so revolutionary. This Book has not 
remained confined to writing on paper but in the practical world its cach 
word has formed and moulded ideas and thoughts and built up a lasting. 
civilization. Its influence has continued being operative for 1.400 years 
and its circle of influence and impact is still expanding every day. 


‘The theme that this Book discusses is the most extensive theme which 
comprehends the whole Universe, from eternity to eternity. It deals with 
the reality of the Universe. its beginning and end, its system and law. It 
tells as to who is the Creator and Controller and Disposer of this 
Universe, what are His attributes, what are His powers, and what is that 
essence and basis on which He has established this entire system of the 
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world. It specifies man’s position and his place which he cannot change. 
lı tells what is the right and correct way of thought and action for man in 
view of this place and position, which corresponds to the reality. and what 
re the wrong ways which clash with the reality. Then to prove why the 
right way is right and the wrong ways wrong. it presents countless 
arguments from various phenomena of the earth and heavens, from 
different aspects of the system of the Universe, from man's own self and 
existence and from man's own history. Besides, it also tells how and for 
what reasons man adopts the wrong ways, by what means he can find out 
the right Way. which has always been one and shall remain one, and how 
he has been guided to it in every age. It does not merely point to the Right 
Way but presents a plan of the complete system of life for following that 
way. which contains a detailed and systematic code concerning beliefs. 
morals, purification of self, worship, social life, civilization, economy, 
politics, justice, law and every other espect of human life. Furthermore, it 
also tells in full detail what are the results of following this Right Way and 
of adopting the wrong ways in this world and what consequences of this 
will appear in the Next World after the present system of the world has 
come to an end. It depicts fully the coming to an end of the present world 
and of the establishment of the New World; it gives every detail of the 
process of change; it portrays the Next World and describes fully how 
man will find a totally new life there, how his deeds from worldly life will 
be subjected to accountability, what things he will be questioned about 
how his complete record. which he will not be able to deny or dispute. 
will be placed before him, what strong evidence will be produced in proof 
thereof, why the culprits will be punished and the righteous rewarded, 
what rewards will be bestowed on the righteous and in what forms will the 
culprits suffer the evil consequences of their misdeeds. The way this vast 
theme has been dealt with in this Book is not of the nature of some 
conclusions that its Author might have reached from some syllogistic 
ises bur its nature is that its Author has the direct knowledge of the 


He sees everything happening from eternity to eternity. All the realities 
are manifest for Him and the entire Universe is like an open book before Him. He 
sees the entire life of mankind. from its origin to its end, even beyond the present 
life into the second life simultaneously, and He is guiding man not on the basis of 
conjecture and speculation but on the basis of knowledge. Not a single truth that 
He presents as knowledge has been proved to be wrong so far. The concept of the 
Universe and Man that He presents fully explains all the phenomena and events 
amd can become the basis of research in every branch of knowledge. His Word 
contains the answers to all the ultimate problems of philosophy and natural and 
social sciences, and they are so coherent and consistent logically that a perfect. 
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consistent and comprehensive system of thought can be built on their basis. Then 
from the practical aspect the guidance that He has given to man about various 
spheres of life is not only highly rational and pure but countless men have been 
living according to it in actual fact in different parts of the earth for 1.400 years 
and have found it by experience to be the only valid way. Is there any manmade 
book of this unique quality present in the world. or has ever been. which may be 
produced to match this Book ? 


(4 


This Book was not composed and written all at once and presented before 
the world, but a reformatory movement was started with some basic and 
initial instructions and then for 23 years as the movement passed through 
different stages of its development its parts were presented by the tongue 
of the leader, sometimes as lengthy discourses and sometimes as brief 
sentences, as the conditions and requirements of the occasion demanded. 
Then, when the Mission was brought to completion, these parts that had 
been issued at different times were compiled in the form of a complete 
Book which has been known by the name of the “Qur'an”. The leader of 
the movement states that these discourses and sentences are not his 
original work but were sent down to him by the Lord of all Creation. If a 
person asserts that they are the original work of the leader himself, he 
should produce a precedent from history to prove his contention. He 
should show whether it is possible that the speeches made and the 
instructions given by a man at different times while leading a powerful. 
collective movement for years continuously by himself in different 
capacities, sometimes as a preacher and teacher of morals. sometimes as а 
leader ofan oppressed class, sometimes as the ruler of a state. sometimes. 
ав the commander of a fighting army. sometimes as a victor. sometime as 
а law-giver and legislator. could form a complete and consistent and 
comprehensive system of thought and action. which should be free from 
every contradiction and inconsistency. which should appear to be 
dominated by the same central idea and pattern of thought, which should 
show that the leader has been building up a universal system of belief and 
action on the basis of the same foundation of his message with which he 
had started his work, and which should be a system each element and part 
of which is in perfect harmony and eonsisteney with the other parts, Then 
the one who reads this collection of the discourses with a discerning сус 
cannot help realizing that the founder of the movement at the outset had a 
full plan of the movement in view till the last stage, and it never happened. 
that а mew idea might have struck him at some later stage, which was 
unknown to him before, or which he had to change later. If ever there has 
been a man of this calibre, his name should be made known to the world. 
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The leader who had been made to give these discourses and speak these 
sentences did not suddenly emerge from a hidden place to present these 
before the people nor would disappear after he had done so. He had lived 
his life in full view of society before he started his movement as well as 
continued to live in the same society after that till his last breath. The 
people were well aware of the language and style of his conversation and 
speech. Hadith still presents a major part of it and by going through it the 
people who know Arabic can easily find ош even today what was the 
leader's own style of speech and conversation. His contemporaries who 
spoke his language felt then and those who know Arabic feel today that 
the language and the style of this Book is very different from the language 
amd style of that leader. So much so that whenever in the midst of a 
sermon delivered by the leader there occurs a sentence or two of this. 
Book. the distinction between the two becomes all 100 obvious. The 
question is: Has a man in the world ever had the power. or can he have 
the capability, that he should go on conversing in two absolutely different 
styles consistently for years at a stretch and it should never become known 
that the two separate styles are, in fact, of one and the same person? It is 
possible that one may succeed in such affectation temporarily but it is not 
all possible that for twenty three years continuously а person should 
have a different diction and style when he recites the Revelations from 
Allah and a wholly different diction and style when he speaks in his 
personal capacity. 


The leader while leading and guiding the movement met with different 
sons of conditions. Sometimes he became the target of ridicule. 
humiliation and severe persecution of his fellow-countrymen and the 
people of his own tribe and clan; sometimes his companions were so 
harshly treated that they were compelled to emigrate from the country: 
sometimes the enemies plotted against his life; sometimes he himself had 
to leave his home and city; sometimes he had to pass through extreme 
poverty and starvation; sometimes he had to fight wars successively in 
which he suffered defeats as well as won victories: sometimes he 
‘overcame the enemies and the same enemies who had persecuted him, 
came before him humbled: sometimes he achieved such power which few 
people in the world have been able to achieve. Under all such conditions a 
person's feelings obviously cannot remain the same. When on these 
different occasions the leader spoke in his personal capacity. his words 
amd speeches carried the clear impression of his personal feelings. which 
naturally arise in the heart of a man on such occasions. But the discourses 
that were heard from him as Allah's Revelations in these different 
conditions. are wholly devoid of human feelings. At no place can even an 
acute observer and critic point out the play of human feelings in them. 


АБТ 


(7) The vast and comprehensive knowledge that is contained in this Book. is 
not possessed even by any of the distinguished leamed people of this 20 
century, not 10 speak of the people of Arabia and Rome and Greece amt 
Iran of those days. The condition today is that after a man has spent hus 
whole life-time studying a branch of philosophy ora natural or коска! 
science. he comes to know whit ultimate problems of his field of study 
аге, but when he studies the Qur'an seriously he comes to know that this 
Book contains a clear answer to those problems. This thing is not confined 
10 any one branch of knowledge but holds good in respect of all those 
sciences which have anything to do with the Universe and Man. How can 
опе believe that 1.400 years ago an un lettered man in the Arabian desert 
possessed such deep insight into every branch of knowledge. and he had 
thought over every basic problem and thought out an absolute and final 
answer to it? 


Although there are several other aspects also of the Qur'au's being a 
miracle, if a man ponders over these few aspects only he will realize thar the 
Quran's being a miracle is far more evident today than it was at the time when it 
was. revealed and if Allah so wills. it will go on becoming more апа more evident 
amd manifest as time passes till the Day of Resurrection. 


28, The questions asked before this were meant to make the disbelievers 
ef Makkah realize that whatever they were saying to belie the Prophet 
Марата claim to prophethood was highly irrational. Now in this verse the 
question pur before them is: “What is that in the message of the Prophet 
Muhammad tupon whom be Allah's peace: which you find so embarrassing for 
yourselves? He just says that Allah is your Creator and you should only serve 
Hint. Why are you annoyed at it? Are you your own creators? Or. has this vast 
Universe been created by you? If neither of these is truc. and you admit that vour 
Creator as well as the Creator of the Universe is Allah alone, why do you the 
feel angry with the person who tells you that Allah alone is worthy of your service 
ıl worship? What you should actually feel angry about is that you worship hini 
Who is not your Creator instead of Him Who is your real Creator. You admit with 
the tongue that Allah alone is your Creator as well as of the whole Universe. bur it 
you really had. faith in this, you would not have so maligned the person who was 
calling you to Allah's service. 


This was such a pungent and stinging question that it shook the 
polytheistic faith to the root. Bukhari and Muslim have related that after the Battle 
of Badr, Jubair bin Murim came to Madinah to negotiate release of the Quraish 
prisoners of war on behalf of the people of Makkah, The Holy Prophet at that time 
was leading the Maghrib Prayer. and he recited this Sirah at 
himself has stated that when the Holy Prophet reached this place. his heart seemed 
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ving his breast. One main reason of his embracing Islam afterwards was 
lam had taken root in his heart on hearing these very verses on that day 


29. This is an answer to the objection of the disbelievers of Makkah who 
sad: Why had Muhammad, son of “Abdullah (upon whom be peace). only been 
appointed a Messenger? The answer implies this: "Somebody in any case had to 
be appointed a Messenger in order to deliver the people from their error of serving 
others than Allah. Now the question is: Who should decide whom Allah should 
appoint. His Messenger and whom He should not ? If these people refuse to accept 
the Messenger appointed by Allah. it means that either they regard themselves as 
the masters. of the world or they presume that the world may belong to Allah. bur 
it should be ruled by them.” 


30 А detailed reasoning has been compressed into these brief sentences. 
I means do say” “If you deny what the Prophet says, then what means have you 
gor 10 know the reality? Has any of you had access to the heavens where he found 
out directly from Allah or His angels that the beliefs on which you have based 
Your religion are absolutely in accord with the reality ? If someone makes this 
«айн he should come forward and tell as to when and how he had access to the 
heavens اس‎ what knowledge he has brought from there. If you do nor make any 
such chun, then consider how ridiculous is your creed that you assign children to 
Allah, Lori of the worlds, and that too daughters, whom you regard as disgraceful 
for yourselves. Without knowledge you are wandering in the darkness of such 
errors and turing hostile to the person who bring you the light of knowledge from 
Cil 


31. The question is actually directed to the disbelievers. It means: “If the 
had a selfish motive and had been exerting only for a personal gain 
ftom vou. there would be a rational ground for you to avoid him. But you 
yourselves know that he is absolutely selfless in his invitation and is exerting 
бїтїї only for your own benefit and well-being. Then, how is it that you are not 
even melined to listen to him with а cool mind 2° There is also a subtle hint in this 
question Like the self styled guides and guardians of religious shrines of the 
world. the religious guides. priests and scholars of the polytheists of Arabia also 
were engaged in a religious business, In view of the same. this question was put 
before them: “On the one hand, these dealers in religion are openly receiving gifts 
sind. offerings amd tees for every religious service from you: on the other. a person 
who has ruined his trading business. is trying to show you the right way with 
highly rational arguments, absolutely selflessly. Is it not sheer senselessness that 
sou shun hi but run after them?” 


Messe 


32. That is. “What particular knowledge do you have to refute the truths 
that the Messenger is presenting before you. which vou muy present with the 


y fur 


claim that you directly know rhe realities hidden behind the phenomenal world? 
Do you really have the knowledge that God is not One. but all those whom you 
have set up as deities also possess godly attributes and powers ? Have you really 
seen the angels and found that they are girls, and. God forbid. are begotten of 
God? Do you really know ihat the Revelation has neither come ro Muhammad 
(upon whom be Allah's peace and blessings), nor it can come to any man. from. 
Сой ? Do you really have the knowledge that no Resurrection will take place, that 
there is going to be no life after death, that there will be no Hereafter when man 
will be subjected to accountability and rewarded or punished according to his 
deeds? If vou claim to possess any such knowledge. can you give in writing that 
you are belying what the Prophet says about the wiseen realities on the ground that 
you have peeped into the hidden realities and seen that the truth is nor that which 
the Prophet presents.” Here, one may express the misgiving that if in response to 
this, those people had given this in writing. in their stubbornness, will not this 
reasoning have become meaningless? But this misgiving is misplaced because even 
if they had given this in writing on account of their stubbornness. the common 
people of society іп which this challenge had been given openly were not blind: 
everyone of them would have understood that the writing had been given out of 
sheer stubborness, and no one. in fact, was refuting what the Prophet said on the 
basis that he had the knowledge that it was false. 

33. The allusion is to the secret plots that the disbelievers of Makkah used 


to devise in their meetings in order to defeat the mission of the Holy Prophet (on 
whom be Allah's peace) and to kill him. 


34. This is one of the clear prophecies of the Qur`an. In the initial stage at 
Makkah when the Holy Prophet (on whom be Allah's peace) had no apparent 
power and support with him except a handful of the ill-equipped Muslims and the 
whole nation was opposing and resisting him relentlessly. the confrontation 
between Islam and disbelief appeared to be utterly unequal. No one at that time 
could imagine that after a few years the tables would be turned on disbelief 
Rather, the superficial observer could safely predict that ihe strong opposition of 
the Quraish and entire, Arabia would at last put an end to the message of Islam 
Hut even under these conditions. a challenge was thrown to the disbelievers and 
they were told in clear terms: “You may devise whatever plots you wish in order 
to frustrate this message, they will all recoil upon you, and you will never succeed 
in defeating and putting an end to it.” 


35. That is, “The fact of the matter is that those whom they have set up as 
cities. аге not in fact the deities, and shirk is wholly an unreal thing. Therefore, 
the person who has risen with the message of Tauhid has the power of the truth 
with him; and those who are supporting shirk are indeed fighting for the 
imaginary. How will then shirk win in this conflict?” 

[Сота. on р. 19> 
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جين 38226 Aag Gs‏ و ابر شزرا 


Endure patiently, О Prophet. until your Lord's judgement 
comes to pass": you are іп Our sight.” Glorify your Lord with His 
praise when you rise up. "and glorify Him in the night too,” and also at 
the retreat of the stars. 


Cound trom p, 191] 


36. ‘This is meant to expose the stubbornness of the Quraish chiefs. on the 
one hand. and to console the Holy Prophet (upon whom be peace) and his 
Companions. on the other. The Holy Prophet and his Companions wished that 
those people should be shown such a miracle by Allah as should convince them of 
the truth of his Prophethood. At this. it has been said: Whatever miracle they 
might see with their eyes. they will in any case misinterpret it and invent an 
excuse for persisting in disbelief, for their hearts are not at all inclined to believe 
Ar several other places also in the Qur'àn their this stubbornness has been 
mentioned. e.g. in Sirah Al-An'àm: 111, it has been said: "Even if we had sent 
«own the angels to them and made the dead speak with them and ranged all the 
things of the world before them (as a proof thereof), they would still have 
disbelieved.” and in Sirah Al-Hijr: 15: "Even if We had opened a gate for them 
en. and they had begun to ascend through it during day time. they would 
© said: "Our eves have been dazzled; пау, we have been bewitched.” 


37. This is а repetition of the same theme that has already occurred in As 
Sujdah: 21 above: "Even in this world We shall make them taste (one or the other) 
lesser ronment before that greater torment; maybe they desist (from their rebellious 
attitude)" That is. “We shall send down personal and national disasters from time 
10 nime. iu rhe world to remind that there is above them a superior power which is 
sleciding their destinies and попе has the power to change its decisions. But the 
people who are involved in ignorance have neither learn any lesson from these 
events before nor will learn any lesson in the future. They do not understand the 


meaning of the disasters and calamities occurring in the world. Therefore. they 
explain them away in every such way as takes them further and further away from 
the reality, and their mind never turns to any explanation. which might make the 
error of their atheism or polytheism manifest to them. This same thing has been 
explained by the Holy Prophet (upon whom be peace) in a Hadith. thus: “The 
nple of а hypocrite who falls ill and then gets well, is of the camel whom the 
asters tied, but it did not understand why they had tied it, and when they untied 
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it. it did пог understand why they had untied it." (Abu Da'üd: Kitab a/ Jana iz) 
For further explanation, see E.N. 45 of Al-Anbiya*, E.N. 66 of An-Naml, E-N `s 
72, 73 of AL" Лакаби), 


38. Another meaning can be: Remain finn and steadfast in carrying out 
the Command of your Lord.” 


39, That is, “We are watching over you and have not left you alone. 7 


40. There сап be several meanings of this and possibly all may be 
implied 


First, “Whenever you rise from a meeting. you should rise glorifying and 
praising Allah.” The Holy Prophet himself acted upon this as well as instructed 
the Muslims that they should glorify and praise Allah when they rose froni a 
meeting. Abit Da'üd, Tirmidhi. Маза" and Hakim have related. on the authority 
of Hadrat Abit Hurairah. that the Holy Prophet said: “If a person sat in a meeting 
in which much controversy took place. and he pronounced the following words 
before rising. Allah would forgive whatever passed in the meeting subigânaka 
Alllétumma wa bi-hamdika. ashhadu-al là-iläha Шй Anta. astaghfiruka wa utubu 
iluka: “O Allah. I glorify You with Your praises: 1 bear witness that there is no 
deity but You: I seek Your forgiveness and offer repentance before You.” 


The second meaning is: "When you get up from bed. glorify your Lord 
with His praise." The Holy Prophet acted upon this himself and had also taught 
his Companions that they should pronounce the following words when they gor ap. 
after sleep: "La йара ill-Allah wabda-hi. فا‎ sharika lahù. ملا‎ mulku wa kalut- 
hamdu wa huwa "ali kulli shai in Qadir. Subhin-Allah-i wal-hamdu lillähi wa la 
iläha ill-Allah, wallahu Akbar. wa کا‎ haula wa 18 quwwara-illà-billili " (Musnad 
Ahmad. Bukhari, on the authority of "Ubádah bin as-Samin). 


Its third meaning is: “When you stand up for the Prayer. begin it with the 
praise and glorification of Allah." Accordingly, the Holy Prophet (upon whom be 
pence) taught that the Prayer should be begun. after the first cakbir, with the 
following words: Subhanak-Alléhumma wa bi-hamdi-ka wa tabirak asmuka wa 
гл ila jadduka wa là iltiha ghairuka: “Glory be to You. О Allah, and 1 praise You 
Blessed is Your name, and You are exalted. There is no god other than You.” 


Its fourth meaning is: “When you rise to invite others to Allah. begin your 
virion with the praise and glorification of Allah.” That also was the Holy 
Propher's constant practice, and he always began his addresses with the praise and 
glorification of Allah Almighty. 


Commentator Ibn Jarir has given still another meaning of it, and it is this, 
"When you get up after the midday nap, offer the Prayer and this implies the Zuhr 
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Prayer.” 


41, This implies the Maghrib, the ‘Isha’ and the Tahajjud Prayers as well 
ак the recital of the Qur'án and the remembrance of Allah. 


42. "Retreat of the stars” implies the early hours of the morning when the 
магу ser amd they lose their lustre on the appearance of dawn. This is the time of 
the Fair Prayer. 
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LIII 
AN-NAJM 


E 


INTRODUCTION 


Name 


The Surah derives its name from the very first word wan-Najm. 
This title also does not relate to the subject-matter, but is a name given 
to the Sürah as a symbol. 


Period of Revelation 


According to a Tradition related by Bukhari, Muslim, Abü Da'üd 
amd Nas. on the authority of Hadrat "Abdullah bin Mas'üd, the first 
Surah in which a verse requiring the performance of a saidah 
(prostration) was sent down, is Surah An-Najm. The parts of this Hadith 
Which have been reported by Aswad bin Yazid. Abu Ishaq and Zuhair 
bin Mutawiyah from Hadrat Ibn Mas'ud indicate that this is the first 
Surah of the ига, which the Holy Prophet (peace and blessings of 
Allah be upon him) had publicly recited before an assembly of the 
Quraish (and according to Ibn Mardüyah. in the Kabah) in which both 
the believers and the disbelievers were present. At tlie end, when he 
recited the verse requiring the performance of a sjal and fell down in 
prostration, the whole assembly also fell down in prostration with him, 


198 The Meaning of the Qur ‘in 


amd even those chiefs of the polytheists who were in the forefront of the 
opposition to the Holy Prophet (peace and Blessings of Allah be upon 
him) could not resist falling down in prostration. Ibn Mas'üd (may Allah, 
he pleased with him) says that he saw only one man, Umayyah bin 
Khalaf, from among the disbelievers, who did not fall down in 
prostration but took a little dust and rubbing it on his forehead said that 
that was enough for him. Later, as Ibn Mas"üd relates. he saw this man 
being killed in the state of disbelief. 


Another eye-witness of this incident is Hadrat Muttalib bin Abi 
Wada‘ah, who had not yet become a Muslim. Nasa'i and Musnad 
Ашпай contain his own words to the effect: “When the Holy Prophet 
recited the Surah An-Najm and performed the sajdal and the whole 
assembly fell down in prostration along with him, I did not perform the 
sajdili. Now to compensate for the same whenever I recite this Sirah I 
make sure never to abandon its performance.” 


Ten Sa'd says that before this, in the Rajab of the Sth year of 
Prophethood. a small group of the Companions had emigrated to 
Abyssinia. ‘Then, when in the Ramadan of the same year this incident 
took place the news spread that the Holy Prophet (peace and blessings of 
Allah be upon him) had recited Surah An-Najm publicly in the assembly 
of the Quraish and the whole assembly, including the believers as well as 
the disbelievers, had fallen down in prostration with him. When the 
emigrants 10 Abyssinia heard this news they formed the impression that 
the disbelievers of Makkah had become Muslims. Thereupon, some of 
them returned to Makkah in the Shawwal of the Sth усаг of 
Prophethood. only to learn that the news was wrong and the conflict 
between Islam and bisbelief was raging as furiously as before. 
Consequently. the second emigration to Abyssinia took place, in which 
many more people left Makkah. 


Thus. it becomes almost certain that this Sürah was rev 
the Ramadan of Sth year of Prophethood. 


led in 


Historical Background 


‘The details of the period of revelation as given above point to the 
conditions in which this Surah was revealed. During the first five years 
of his appointment as а Prophet. the Holy Prophet (peace and blessings 
of Allah be upon him) had been extending invitation 10 Allah's Religion 
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by presenting the Divine Revelations before the people only in private 
and restricted meetings and assemblies. During this whole period he 
could never have a chance to recite the Qur'an before a common 
gathering openly, mainly because of the strong opposition and resistance 
from the disbelievers. They were well aware of how magnetic and 
captivating was the Holy Prophet's personality and his way of preaching 
and how impressive were the Revelations of the Qur'àn. Therefore, they 
tried their best to avoid hearing it themselves and to stop others also 
from hearing it and to suppress his invitation by false propaganda by 
spreading every kind of suspicion against him. For this object, on the 
one hand, they were telling the people that Mubammad (peace and 
blessings of Allah be upon him) had gone astray and was пом bent upon 
misleading others as well; on the other. they would raise an uproar 
whenever he tried to present the Qur'àn before the people so that no one 
could know what it was for which he was being branded as a misled and 
misguided person. 


Such were the conditions when the Holy Prophet (peace and 
blessings of Allah be upon him) suddenly stood up one day to make a 
speech in the sacred precincts of the Kabah. where a large number of 
the Quraish had gathered together. Allah at that time made him deliver 
this discourse, which we have now in the form of the Surah An-Najm 
with us. Such was the intensity of the impression that when the Holy 
Prophet (peace and blessings of Allah be upon him) started reciting it the 
opponents were so completely overwhelmed that they could not think of 
raising any disorder. and when at the conclusion he fell down in 
prostration, they too fell down in prostration along with him. Later they 
felt great remorse at the weakness they had involuntarily shown. The 
people also started taunting them to the effect that whereas they had been 
forbidding others to listen to the Qur'an, that day not only had they 
themselves listened 10 it, with complete absorption. but had even fallen 
down in prostration along with Muhammad (peace and blessings of Allah 
be upon hint. Ar last, they had to invent а story in order to get rid of 
the people's taunt and ridicule, They said: "After he had recited 
atraairubLata. wal-Urea wa Manat ath-thalithaal-ukhrt. we heard 
from Muhammad the words: zilkal-elarauigatal-'wla. wa anna shanti at- 
una Inari: “They are exalted goddesses: indeed. their intercession 
may he expected,” From this we understood that Mulamnud had 
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returned to our faith.” As a matter of fact. only a mad person could 
think that in the context of this Surah the sentences they claimed to have 
heard could have any place and relevance. (For details, please see 
1.N.°s 96 to 101 of Sirah Al-Hajj). 


Subject-Matter and Topics 


The theme of the discourse is to warn the disbelievers of Makkah 
about the error of the attitude that they had adopted towards the Qur'àn 
and the Prophet Muhammad (peace and blessings of Allah be upon him). 


‘The discourse starts in a way as if to say: “Muhammad is neither 
deluded nor gone astray, as you are telling others in your propaganda 
against him, nor has he fabricated this teaching of Islam and its message. 
ах you seem to think he has. In fact, whatever he is presenting is nothing 
bur Revelation which is sent down to him. The verities that he presents 
before vou. are not the product of his own surmise and speculation but 
realities of which he himself is an eye-witness. He has himself seen the 
Angel through whom this knowledge is conveyed to him. He has been 
directly made to observe the great Signs of his Lord: whatever he says is 
nor what he has himself thought out but what he has seen with his own 
eyes. Therefore. your disputing and wrangling with him is just like the 
disputing and wrangling of a blind man with a man of sight over a thing 
which the blind man cannot see but he can see.” 


After this, three things have been presented in their successive 
order: 


First, the listeners have been made to understand that: *The 
religion that you are following is based on mere conjecture and invented 
ideas. You have set up a few goddesses like Lat and Manat and "Uzzà as 
your deities, whereas they have no share whatever in divinity. You 
regard the angels as the daughters of Allah. whereas you regard a 
daughter as disgraceful for your own selves. You think that these deities 
of yours can influence Allah in your favour. whereas the fact is that alt 
the angels together, who are stationed closest to Allah, cannot influence 
Mim even in their own favour. None of such beliefs that you have 
adopted. is based on knowledge and reason, but are wishes and desires 
for the sake of which you have taken some whims as realities. This is a 
wrave error. The right and truc religion is that which is in conformity to 
the reality. and the reality is never subject to the people's wishes and 
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desires so that whatever they may regard as a reality and truth should 
become the reality and truth. Speculation and conjecture cannot help to 
determine as to what is according to the truth and what is not; it is 
knowledge. When that knowledge is presented before you. you turn 
away from it, and brand the one who tells you the truth as misguided. 
The actual cause of your being involved in this error is that you are 
heedless of the Hereafter. Only this world is your goal. Therefore. you 
have neither any desire for the knowledge of reality. пог you bother 10 
see whether the beliefs you hold are according to the truth or not. 


Secondly, the people have been told that: Allah is the Master and 
Sovereign of the entire Universe. The righteous is he who follows His 
way. and the misguided he who has turned away from His way. The 
error of the misguided and the righteousness of the righteous are not 
hidden trom Him. He knows whatever everyone is doing: He will 
requite the evil with evil and the good with good. The final judgement 
will not depend on what you consider yourself to be. and on tall claims 
you make of your purity and chastity but on whether you are pious or 
impious. righteous or un-righteous, in the sight of God. If you refrain 
from major sins. He in His mercy will overlook your minor errors. 


Thirdly, a few basic principles of the true Religion which had 
been presented hundreds of years before the revelation of the Qur'àn in 
the Books of the Prophets Abraham and Moses have been re-iterated so 
thatthe people did not remain involved in the misunderstanding that the 
Prophet Muhammad (peace and blessings of Allah be upon him) had 
brought some new and novel religion, but they should know that these 
are the fundamental truths which the former Prophets of Allah have 
always been presenting in their respective ages. Besides, the same Books 
have been quoted to confirm the historical facts that the destruction of 
the “Ad and the Thamüd and of the people of the Prophets Noah and Lot 
was not the result of accidental calamities, but Allah has destroyed them 
in consequence of the same wickedness and rebellion from which the 
disbelievers of Makkah were not inclined to refrain and desist in any 


After presenting these themes and discourses the Surah has been 
concluded, thus: “The Hour of Judgement has approached near at hand. 
Which по one can avert, Before the occurrence of that Hour you are 
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being warned through Muhammad (peace and blessings of Allah be upon 
him) and the Qur'an in the like manner as the former people had been 
warned before. Now, is it this warning that you find novel and strange? 
which you mock and ridicule? which you turn away from and cause 
disorder so that no one else also is able to hear what it is ? Don't you 
feel like weeping at your folly and ignorance? Abandon this attitude and 
behaviour, bow down to Allah and serve Him alone!" 


This was that impressive conclusion hearing which even the most 
hardened deniers of the Truth were completely overwhelmed, and when 
after reciting these verses of Divine Word the Holy Messenger of Allah 
(peace and blessings of Allah be upon him) fell down in prostration, they 
100 could not help falling down in prostration along with him. 
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Verses: 62 5 Revealed at Makkah 
Jn the name of Allah, the Compassionate, the Merciful. 


By the Star! when it set. your companion? is neither gone astray 
nor deluded.’ He does not speak of his own desire; it is but a 
Revelation which is sent down to him.* One mighty in power has taught 
him.’ who is endowed with great wisdom." He stood poised in front 
when he was on the uppermost horizon.’ Then he drew near and hung 
suspended above, two bow-lengths away or even closer.* Then he 
revealed to the servant of Allah whatever he had to reveal.” The heart 
belied nor what he saw." Do you then dispute with him concerning 
what he sees (with the eyes)? 


And he saw him once again by the farthest lote-trec, nearby 
which is the Garden of Repose.'' At that time the lote-tree was covered 
with that which covered it." The sight was neither dazzled nor it 
exceeded the limit,’ and he saw of the greatest Signs of his Lord. '* 


Now tell: Have you ever pondered over the reality of this Lat, 
and this “Uzza. and another, the third goddess, Manat? Are the sons 
for you and the daughters for Allah?! This would indeed be an unfair 
division! These are nothing but mere names which you and your 
forefathers have invented. Allah has sent down no authority for them." 
The fact is that the people are following mere conjecture and the lusts 
of their souls." even though right guidance has come to them from their 
Lord." Is it that whatever man desires should become the truth for 
him?” To Allah belongs the present and the Hereafter. 


How many an angelis there in the heavens! Their intercession 
can avail nothing until Allah permits it in favour of whomever He wills 
and is pleased with." But those who do not believe in the Hereafter, 


1-12 


13-18 


19-25 


26-28 
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name the angels with the names of goddesses.” although they have no 
knowledge of this. They follow mere conjecture." and conjecture can 
avail nothing against the Truth. 


1. In the original the word “an-najm” has been used. Ibn "Abbas. Mujahid 
and Sufyan Thauri opine that it implies the Pleides. Ibn Jarir and Zamakhshari 
have held this same interpretation as preferable. for in Arabic when the word an- 
najn is used absolutely it usually implies the Pleides. Suddi says that it implies 
Venus; and Abii “Ubaidah, the grammarian. holds that here the word an-najm has 
been used generically so as to express this idea: “When the day dawned, and the 
stars set.” In view of the context we are of the opinion that this last interpretation 
is more preferable. 


,2. "Your Companion" implies the Holy Messenger of Allah (upon whom 
be peace) and the addressees are the Quraish. The word Sihib as used in the 
original means a friend, a companion, a close associate. Here. making mention of 
the Holy Prophet by the word Sapib-u-kum (your Companion) instead of "Our 
Messenger" is very meaningful. This is meant to make the people of the Quraish 
realize: ~The person being mentioned is no stranger to you: he is not an outsider 
whom you may not be knowing or recognizing already. He is a man of your own 
clan and tribe; he lives and moves among vou; even your children know who and 
what he is. what is his character. what are his dealings. what are his ways and 
habits and characteristics. and how he has passed his life among you so far. If 
some one of you were to say an improbable thing about him. there would be a 
thousand men among you who knew him, who could sec for themselves whether 
what was said actually applied to him or not." 


3. This is the thing for which an oath has been swom by the setting star or 
stars. "Going astray” means a person's adopting a wrong way being unaware of 
the right way. and “being deluded” means his adopting the wrong way knowingly 
amd consciously. The verse means: “Muhammad (upon whom be Allah's peace 
amd. blessings) is a well-known man among you. Your accusation that he has gone 
aav. or is misguided. is utterly wrong. In fact. he is neither gone astray nor 
misguided.” Here. the propriety of swearing by the setting stars is that in the 
darkness of the starry night a person cannot see the things of his surroundings 
clearly, and from their vague appearances can form wrong judgements about 
them. eg. he may take a tree for a ghost in the dark. a string for a snake. a rock 
in the sand for 4 beast of prey. But when the stars have set and the day has 
dawned, everything appears before man in its real form and shape, and there 
remains no doubt whatever about the reality of anything. The same is the case also 
of Muhammad (upon whom be Allah's peace and blessings) among you. His life 
and personality is not hidden in darkness. but is manifest like the bright dawn. 
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You are aware that this "companion of yours” is a right-minded. wise and 
sagacious man. How can somebody from among the Quraish have the 
misunderstanding that he has gone astray? You also know how well-intentioned 
and honest and righteous person he is. How can one of you form the view that he 
Was knowingly adopted a crooked way not only for himself but has started inviting 
others also to the same falsehood? 


4. It means this: "The things for which you accuse him of having gone 
astray or been misled and deceived. have neither been fabricated by himself nor 
motivated by any selfish desire on his part, but they have been sent down, and are 
being sent down, to him by God. He did not intend to become a Prophet of his 
own desire so that he might have laid a claim to Prophethood in order to satisfy his 
desire, but when Allah appointed him to that office through Revelation, then only 
did he rise to preach his mission and to tell you that he had been appointed God's 
Messenger to you. Likewise, this invitation to Islam, this teaching of the doctrine 
of Taubid. this news about the gathering together of all mankind on the Day of 
Resurrection and their accountability, the truths that he is presenting about the 
Universe and Man and the principles of leading a pure life, are noi a philosophy 
propounded by himself, but the knowledge of all this has been bestowed on him by 
Revelation. Likewise, this Quran that he recites before you, is also not of his own 
composition but it is Divine Word which is sent down to him by Revelation.” 


Here, the question arises: To which of the words spoken by the Holy 
Prophet do Allah's Words: “He does not speak of his own desire: it is only a 
Revelation which is sent down to him." apply? Do they apply to everything that he 
spoke. or to some of his words and not to others? The answer is: As far as the 
Qur'an is concerned, the Divine Words apply to it most completely. As for the 
other words, apart from the Qur'an, which the Holy Prophet (upon whom be 
peace) spoke, they could inevitably be of three kinds: 


First, those words which he employed for preaching religion and inviting 
others to Allah, and for explaining the themes, teachings and commands of the 
Qur'an, or for giving admonition and instruction to the people to fulfil the object 
for which the Quran was revealed. In this regard, obviously nobody can have the 
doubt that. God forbid, he fabricated these things from his own mind. In these 
matters, his position, in fact, was of the official interpreter of the Qur'àn and of 
Allah's authorised representative. Although these things were not revealed to him 
literally as the Qur'án was revealed, yet these were necessarily based on the same 
knowledge that he had been given by Revelation. The only difference between the 
Quen and these was that the Qur'an. both in word and in meaning, was entirely 
from Allah. and in these other things the meanings were those taught by Allah and 
the words those which he himself employed to express those meanings. On the 
basis. of this very distinction. the Qur'àn has been described as wahi ja// (manifest 
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Revelation) and the Holy Prophet's other sayings as марла (concealed 
Revelation) 


‘The second kind of the words were those which the Holy Prophet spoke in 
connection with the struggle of raising Allah's Word and his services for 
establishing Islam, In this regard, he had to perform countless duties of different 
kinds as the leader and guide of the Muslim community. In this many a time he 
took counsel with his Companions as well, and followed their advice instead of his 
own view. On being asked he sometimes told them that he was expressing a 
particular view not under Allah's command but as his personal opinion. and on 
several occasions it so happened that he said something on the basis of his own 
opinion and later an instruction came down against it from Allah. None of the 
things of this nature that he said or did could be based on a selfish motive. As for 
the question whether these sayings were based on Divine inspiration, the answer is 
that except for the things in regard to which he made it explicit that they were not 
based on Divine command, or about which he took counsel with his Companions 
and accepted their advice, or with regard to a thing against which Allah sent down 
an instruction after he had said or done something on the basis of his personal 
judgement, all other things were based on concealed Revelation (мар khafi) just 
like the things of the first kind. For the office of the leader and guide of the 
Islamic Movement and the chief of the believing community and the ruler of the 
Islamic State, which he held, was not self-invented or bestowed by the people, but 
he had been appointed to it by Allah, and whatever he said and did in carrying out 
the duties of this office, his position in jt was of the representative of Divine Will 
In this matter. whatever he said on the basis of his personal judgement. his 
judgement in those matters was approved by Allah, and was, derived from the 
light of the knowledge which Allah had blessed him with. That is why whenever 
his personal judgement was even slightly turned away from Allah's pleasure. it 
was immediately rectified by manifest Revelation (wal jal} ). This rectification 
vf. some of his personal judgements is itself a proof that all the rest of his religious 
Judgements and interpretations were precisely in accordance with Divine Will. 


The third kind of the things were those he said concerning common 
matters of life as aman, which had nothing to do with the duties of Prophethood, 
which he said before being appointed a Prophet as well as continued saying even 
after having been appointed a Prophet. About this kind of the things it should be 
understood at the outset that there was no dispute with the disbelievers concerning. 
them. They had not accused him of being a misled and misguided person because 
of these but because of the first two kinds of the things. These things were not 
disputed and therefore could not become the cause of a verse from Allah. But 
although they were not the subject of any dispute, yet the fact is that in this private 
aspect of his life also never did the Holy Prophet (upon whom be peace) utter a 


209 


word that was opposed to the truth, but at all times. under all conditions. his 
words and deeds remained within the bounds that Allah had prescribed for living 
his life as а Prophet and righteous man. Therefore. the light of Revelation shon 
in that sphere as well. This same thing has been reported from the Holy Prophet 
(upon whom be peace) in some authentic Abadith. In Musnad Ahmad a Tradition 
las been related on the authority of Hadrat Abii Hurairah. saying that the Holy 
Prophet once said: “I never say anything but what is true and right.” А 
Companion said. “O Messenger of Allah, you say things sometimes in jest also." 
The Holy Prophet replied: "Indeed, I never say anything but the truth." According 
о Musnad Abmad and Ава Da'üd, Hagrat “Abdullah bin ‘Amr bin "Аз is reported 
to have said: "I used to write down whatever I heard from the sacred tongue of 
the Holy Prophet (upon whom be peace) so as to preserve it. The people of the 
Quraish forbade me то do this, saying: “You are writing down everything whereas 
the Holy Prophet is a man: he sometimes says things in the state of anger too. At 
this 1 gave up writing. Afterwards when I mentioned this before the Holy Prophet. 
һе said: “You should continue writing: By Him in Whose hand is my life. never 
have 1 said anything but the truth’.~ (For a complete discussion of this question, 
see my book Tahimär vol. Т. Article: Prophethood and Its Injunctions). 


5. That is, "There is no human being who teaches hiin this, as you seem 
to think, but he obtains this knowledge through a supernatural source." According 
ıo some people, “mighty in power" implies Allah Himself, but a great majority of 
the commentators are agreed that it implies the Angel Gabriel (upon whom be 
peace). This same view has been reported from Hadrat "Abdullah bin 3۸۸۶۰4. 
Hadrat 'A'ishah. Hadrat Abü Hurairah, Qatédah, Mujahid and Rabî" bin Anas. 
Ibn Jarir. Ibn Kathir, Razi, Alsi and others also have adopted this very view 
s lah and Maulana Ashraf "Ali Thinwi also have followed this same 
view in their translations. And the fact is that from the other explanations of the 
Quran itself also this very thing is confirmed. In Sürah Takvir it has been said: 
“This indeed is the Word of a noble Messenger. who has great power and high 
rank with the Owner of the Throne: there he is obeyed and held as trustworthy. 
‘And (O people of Makkah), your Companion is not mad. He has seen that 
Messenger on the bright horizon." (vv. 19-23). Then, in Stirah Al-Baqarah: 97. 
the Angel has been imentioned by name through whom this teaching had been 
revealed on the heart of the Prophet: "Say to them: Whoever is enemy to Gabriel 
should understand that he has, by Allah's Command, revealed to your heart the 
Qur'an.” If these verses are read with this verse of Sirah An-Najm, there remains 
no doubt that here “mighty in power" implies the Angel Gabriel and not Allah 
More about it to follow. 


Here. some people express the doubt as to how the Angel Gabriel can be 
regarded as the Holy Prophet Muhammad's teacher. For this would mean that he 
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was the teacher and the Holy Prophet (upon whom be peace) his pupil. and this 
would place him above the Holy Prophet in rank. But this suspicion is misplaced, 
because Gabriel did not impart instruction to the Holy Prophet from any personal 
knowledge of his own, which might give him superiority over the Holy Prophet 

Allah. in fact, had made him a means of conveying knowledge to the Holy 
Prophet. and he was the Holy Prophet's teacher in the metaphoric sense for being 
‘only a medium of instruction. That does not give him any superiority whatever, 

To quote an example: After the Prayer was prescribed five times a day, Allah sent 
Gabriel (peace be upon him) to teach the Holy Prophet (upon whom be peace) the 
correct times of the Prayers, and he led him in the Prayers five times daily for two 
days. This has been related in Bukhari, Muslim, Abi Da'üd, Tirmidhi and 
Mur'wattî and other collections of the Араа, with authentic chains of reporters, 
and in this the Holy Prophet (upon whom be peace) himself has explained that he 
was the follower and Gabriel his leader in the Prayers. But his being made the 
leader only for the purpose of instruction does not mean that he was superior to 
the Holy Prophet in rank, 


6. Ibn *Abbis and Qatadah take did-mirra-tin of the Text in the meaning 
of beautiful and grand. Mujahid, Hasan Basri, Ibn Zaid and Sufyan Thauri say 
that it means strong and powerful. Sa'id bin Musayyab has expressed the opinion 
that it means wise. In a Hadith the Holy Prophet has used this word in the sense of 
healthy and sound. In Arabic usage this word is used in the meaning of sound in 
judgement, wise and learned also. Allah has chosen this word for Gabriel (peace 
be upon him) here because he possesses both intellectual and physical powers to 
the highest degree. We have adopted only one of these meanings in the translation, 
for his physical powers have been mentioned in the preceding sentence. 


7. The horizon means the easter edge of the sky where the sun rises aid 
the day dawns. The same has been referred to as ufuq mubin (bright horizon) in 
Sürah Takvir: 23. Both the verses make it explicit that when the Holy Prophet 
tupon whom be peace) saw Gabriel (peace be upon him) for the first time, he had 
appeared on the eastern horizon of the sky; and there are several authentic 
Traditions which show that at that time he was in his real shape in which Allah has 
‘created him. We shall quote all such Traditions below. 


8. That is, “After appearing on the uppermost edge of the sky, Gabriel 
started advancing towards the Prophet till he reached and hung suspended above 
him in mid air. Then he bent down to him and came within just two bow-lengths 
or even closer." The commentators generally have taken дра gausain in the 
meaning of “two bow-lengths”, but Hadrat "Abdullah bin “Abbas аба Hadrat 
"Abdullah bin Mas'üd have taken gaus in the meaning of a dhiré (an arm-length, 
cubit). and have interpreted the words Айла gabe qausain, saying that the distance 
between them was reduced to only two arm-lengths, And since all bows are not 
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equal іп length, the approximate distance has been expressed by "two bow-lengths 
away or even closer.” 


9. The sentence fa aufà ilî ‘abd-i-hi mà auhā of the Text can have iwo 
translations: (l) “He revealed to His (Allah's) servant whatever he revealed"; and 
(2) “He (Allah) revealed to His own servant whatever He revealed.” According to 
the first translation, the meaning would be: Gabriel revealed to the servant of 
Allah whatever he had to reveal"; according to the second: “Allah revealed 
through Gabriel to His servant whatever He had to reveal.” The commentators 
have given both these meanings; the first meaning, however. fits in better with the 
context, and the same has been reported from Нага! Hasan Basri and Ibn Zaid 

Here, the question may be asked: “How can the pronoun of "abd-/-/j turn to Allah. 
instead of to the subject of аир, whereas Allah has nowhere been mentioned from 
the beginning of the Sirah to this place ?" The answer is that wherever it becomes 
apparent from the context that the antecedent of a pronoun refers to a particular 
person,’ the pronoun turns to him automatically whether it has been mentioned 
before or not. There are several instances of this available in the Quran itself. In 
Sirah Al-Qadr: 1, Allah says: “We have sent it down in the Night of Glory.” 
There is no mention of the Qur'an in this sentence, but the context explicitly 
shows that the antecedent of the pronoun is the Qur'án. At another place Allah 
says: “If Allah were to seize the people because of their misdeeds, He would not 
leave any creature (unpunished) on its back.” In this sentence there is no mention 
of the earth anywhere, but the context clearly shows that “its back” implies “the 
earth's back". In Sürah Ya Sin: 69, it has been said: “We have not taught him. 
poetry, nor does poetry behove him." Here, there is no mention of the Holy 
Prophet, neither before this sentence nor after it, yet the context is explicit that the 
antecedent of the pronouns is the Holy Prophet himself. In Sürah Ar-Rahman: 26, 
it has been said: “Whatever exists on it shall perish.” There is no mention of the 
earth either before or after it, but the style clearly shows that the pronoun of 
‘alaiha tums to it. In Surah Al-Waqi'ah; 35, it has been said: “We shall have 
created them especially." There is no noun or pronoun before or after it to which 
the pronoun of /unna may be referring. It is apparent from the context that it 
signifies the women of Paradise. Thus, as aufá й 'abd-i hi cannot at all mean that 
Gabriel revealed to his servant, the meaning necessarily would be tbat "Gabriel 
revealed to the servant of Allah”, or that “Allah revealed to His own servant 
through Gabriel.” 


10. That is, “As tiv Holy Prophet Muhammad (upon whom be peace) 
observed all this in broad daylight in the waking condition, with open eyes, his 
heart did not deem it was a delusion, or that it was a jinn or a devil, who had 
appeared before him, or that it was an imaginary figure, or a vision that he was 
seeing while awake, but his heart fully confirmed what his eyes saw. He did not 
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for à moment doubt that it was the Angel Gabriel amd the Message he was 
conveying was indeed God's Revelation to his 


Here. the question arises: How is it that the Holy Prophet (upon whom be 
peace) did not entertain any doubt at all concerning such a wonderful and 
extraordinary observation, and he confirmed with full faith that whatever his eyes 
saw. was an actual fact and not an imaginary figure, nor a jinn or devil ? When we 
consider this question deeply we are led to five reasons for it: 


First, that the external conditions in which this observation was made, 
testified to its truth and validity. The Holy Prophet did not observe this in 
darkness. or im a state of meditation, or in a vision. or in a sleep-like condition. 
bur the day had dawned and he was fully awake, and he was seeing the whole 
scene im the broad daylight in the open with his own eyes precisely in the way as 
one sees the other things in the world. If doubt is cast on this, then whatever we 
see in the day time, e.g. rivers, mountains, men, houses, etc... also would become 
doubtful and illusory. 


Second, that the Holy Prophet's own internal condition also testified to its 
validity, He was in his full senses, He had no idea whatever in his mind that he 
should observe, or that he was going to observe. such a thing, His mind was 
absolutely free from such a thought and any longing for it. and in this state he met 
with this experience suddenly. There was no room for doubting that the eyes were 
seeing an actual scene, but that an imaginary thing had appeared before his eyes. 


Third, that the being who had appeared before him in that condition was 
so marvellous and magnificent, so beautiful and bright. that neither had he ever 
had any concept of such a being before that he could take it for a product of his 
own imagination. nor could a jinn or a devil have such an appearance that he 
would have taken him for a being other than an angel. Hadrat "Abdullah bin 
Mas'üd has reported that the Holy Prophet (upon whom be peace) said: “I saw 
Gabriel in the shape that he had six hundred wings.” (Musnad Ahmad), In another 
Tradition Ibn. Mas'üd has further explained that each single wing of Gabriel (on 
whom be peace) was so extensive that it seemed to be covering the whole horizon 
(Musnad Ahmad). Allah Himself has described him as shadid al-quwa (one mighty 
in power) and مرا‎ (one endowed with great wisdom). 


Fourth, that the teaching that the being was imparting also testified to the 
validity of the observation. The Holy Prophet had no concept of the knowledge 
that he received suddenly through him, a knowledge that comprehended the 
realities and truths of the whole Universe. About it he could not have the doubt 
that it consisted of his own ideas which were being set and arranged by his own 
iind. Likewise, there was no ground for thinking either that it was Satan who was 
imparting that knowledge to him and thus deluding him. for it is not for Satan that 
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he should teach, пог can he ever teach. the doctrine of سس‎ to man as against 
polytheism and idol-worship, that he should warn of the accountability of the 
Hereafter, that he should create contempt against ignorance and its practices. that 
ће should invite people to moral excellences, and should exhort a person not only 
10 accept that teaching himself but should also rise to eradicate polytheism. 
injustice. wickedness and sin from the world and replace these evils by the virtues. 
of Tauhid. justice. equity and piety. 


The fifth and by far the most important reason is that when Allah chooses 
^ certain person for His Prophethood, He cleanses his heart of doubts and 
suspicions and evil suggestions and fills it with faith and conviction. In this state 
по hesitation or vacillation is caused in his mind about the validity of whatever his 
eyes see and his ears hear. He accepts with complete satisfaction of the heart 
every truth that is revealed to him by his Lord, whether it is in the form of an 
observation that he is made to witness with the eyes, or in the form of knowledge 
which he is inspired with, or in the form of a Revelation that is recited to him 
literally. In all these cases the Prophet is fully aware that he is absolutely safe and 
secure against Satanic interference of every kind, and whatever he is receiving in 
any form is precisely and definitely from his Lord. Like all God-given feelings 
this sense and feeling of the Prophet also is a certainty which does not admit of 
апу misunderstanding. Just as the fish has a God-given sense of being a swimmer. 
the bird of being a bird. and the man of being a man. and there can be no 
likelihood of апу misunderstanding in this regard, so has the Prophet also а God- 
given sense of his being a Prophet, He does not even for moment entertain the 
doubt that he has perhaps been involved in the misunderstanding of being a 
Prophet 


11. This is about the Holy Prophet's second meeting with Gabriel (upon 
whom be peace) in which he appeared before him in his real shape and nature. 
The place where this meeting took place has been described as Sidrar-al-muntaha. 
along with which it has been said that nearby it is located Jannar al ma уй (Garden 
of Repose), 


Sidrah im Arabic means the lore-ree and munah the extreme edge or 
limit. Thus. literally. sidrar a/-muntahd means “the lote-tree that is situated on the 
extreme edge or limit". “Allama Айй in his Rap a/-Ma ini has explained it thus: 
“At this the knowledge of every leamed man comes to an end: whatever is beyond 
it is known to none but Allah." Almost the same explanation of it has been given 
by Ibn Jarir in his commentary, and by Ibn Kathir in An-Nitidyah fi Gharib al- 
Hadith wal-Athár. It is difficult for us to know what kind of a lote-tree it is that is 
situated at the farthest end of this physical world and what is its nature and state 
‘These are the mysteries of the Divine Universe which are incomprehensible for 


na The Meaning of the Qur án 


us. In any case, it is some such thing for which there was no more appropriate 
word than “sidra/” in human language, in the sight of Allah. 


“Jamat alma và" literally means “the Jannat (Garden) that is to be an 
bode.” Hagrat Hasan Вагі says that this is the same Jannat which the believers 
ind righteous will be given in the Hereafter, and from this same verse he has 
argued that that Jannar is in the heavens. Qatidah says that this is the Jannat in. 
which ће souls of the martyrs are kept; it does not imply the Jannat that is to be 
given in the Hereafter. [bn ‘Abbas also says the same but adds that the Jannat to 
be granted to the believers in the Hereafter is not in the heavens but here on the 
earth, 


12. That is, “its Splendour and Glory exceeds all description. The Divine 
Glory and effulgence was such as can neither be conceived by man nor can any 
human language depict it adequately. 


13. That is, "On the one hand, the Holy Messenger of Allah was so firm 
amd steadfast that even in the Presence of the great Divine Splendour and Glory 
his sight was not dazzled and he went on gazing at it with great composure. Оп 
тһе other, he was in such complete control of himself and so exclusively attentive 
that Пе kept his mind and his sight focussed upon the object for which he had been 
summoned, and he did not let his sight wander to any side like а spectator's to 
have a glimpse of the wonderful objects present there. This can be understood by 
the example of а person who gets an opportunity to be present in the court of a 
mighty and powerful king, where he comes across such glory and splendour that 
had never even been conceived by him before. Now, if he be a shallow person, he 
would be struck with amazement, and if he be un-initiated in the court etiquette, 
he would become heedless of the royal presence and would turn his gaze to every 
side to look at the embellishments of the court. But a noble, reverent and dutiful 
person will neither be stupefied and confounded, nor will become lost in 
witnessing the court, but will present himself with full dignity and will keep his 
mind concentrated оп the object for which he had been summoned in the royal 
court, This very virtue and quality of the Holy Prophet (upon whom be peace) has 
been esteemed in this verse. 


14. This verse clearly states that the Holy Prophet had not seen Allah but 
His wonderful Sings. Even according to the context, this second meeting also took 
place with the same being with whom the first meeting had taken place 
‘Therefore, one will have to admit that neither the one whom he had first seen on 
the uppermost horizon was Allah nor he whom he saw afterwards by the farthest 
lote-tree was Allah. Had he seen Allah Almighty on either occasion it would have 
been a great thing and must certainly have been mentioned here explicitly. About 
the Prophet Moses it has been said in the Qur'àn thal he had besought to see Allah 
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and the reply given was: Lan галілі “You cannot sce Me.” (AI-A rif 143). Now, 
Obviously if this honour that was not granted to the Prophet Moses, had been 
granted to the Holy Prophet Muhammad (upon whom be Allahs peace and 
blessings). it would by itself have been such an important thing which must have 
been stated in clear words. But we see that nowhere in the Qur'àn has it been said 
that the Holy Prophet had seen his Sustainer and Lord. But in Sirah Bani Isi 
also, where mention has been made of the event of Mi‘nij (Ascension), it has been 
said that "We had transported Our servant...so that We may show him some of 
Our Signs" (li-nuriys-hü min áyát-i na), and here in connection with his visit at 
Sidrat al-muntaha also it has been said: “He saw of the greatest Signs of His 
Lord" (lagad ra'ã min ayat-i Rabb-i-hil kubri). 


In view of these reasons apparently there was no ground for the dispute 
whether the Holy Prophet (upon whom be peace) on both these occasions had seen 
Allah Almighty or the Angel Gabriel (on whom be peace). But, the reason that has 
given rise to this dispute is that the traditions of Hadith differ on this question. 
Below we reproduce in their sequence the همه‎ that have been reported from 
the different Companions in this regard: 


(1) Traditisons of Hadrat ‘A’ishah: 


Hadrat Masrüq has stated in Kitib af-Tafsir of Bukhari asked Hadrat 
“A'ishah: O mother of the faithful! Had Muhammad (upon whom be Allah's 
peace) seen his Lord and Sustainer? She replied: Your question has terrified me. 
Why do you forget that if a person lays claim to three of the things, he would lay 
a false claim ? (The first of these things that Hadrat “A"ishah mentioned was): 
Whoever among you says that Muhammad (upon whom be Allah's peace) had 
seen his Lord and Sustainer, tells a lic. Then Hadrat "À'ishah recited these verses: 
Là tudriku-hul-absér "Eyes cannot comprehend Him;" and: Ma kana li-bashar-in 
anyyukallima-hulláh-u illi. waby-an au min-warā-i-hijab- in au yursila rasál an 
fayt-hia bi-idhni hi та yashã-u: “It is not given to any mortal that Allah should 
speak to him, face to face; He speaks either through Revelation (secret 
instruction), or from behind a curtain, or He sends a messenger (an angel), who 
by Allah's Command, reveals whatever He wills.” (Ash-Shürá: 51). Then she 
said: “The Holy Prophet (upon whom be peace) in fact had seen Gabriel (on 
whom be peace) in his real shape twice.” 


A part of this Hadith is also found іп Bukhari (chapter 4 of Kitab at- 
Tauhid) And in the tradition that Bukhari has cited from Masrüq in K/tib Bidî ‘al- 
Khalg. he states: “Hearing this thing from Hadrat "A ishah, I asked: What would 
then Allah's words. Thumma dana fa-tadalli. fa-Kána qāba qausain-i au аап. 
mean ? She replied: This refers to Gabriel; he always appeared before the Holy 
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Prophet in human shape, but on this occasion he had appeared before him in his 
real shape and nature and the whole horizon was filled with him." 


In Muslim (Kitab al-Iman, Babu fi Dhikr Sidrat al-muntahá) this 
conversation between Hadrat ‘A'ishah and Masrüq has been related in greater 
detail, its most important part being this: "Hadrat " A'ishah said: The one who 
claims that Muharnmad (upon whom be Allah's peace and blessings) had seen his 
Lord and Sustainer imputes a lle to Allah. Masrüq says: I was leaning back 
Hearing this 1 sat up and said: Mother of the faithful, do not make haste: Has not 
Allah said: wa Jagad ra'à-hu bil-ufug-il mubi? and адай ra 'ã-hu nazlat-an ukhra 
? Hadrat “Atishah replied: I was the first one in this Ummah who inquired of the 
Holy Prophet (upon whom be peace) about this. He had replied: "It was Gabriel 
(on whom be peace). [have never seen him in his real shape and form in which 
Allah has created him except on these two occasions. On these two occasions 1 
saw him descending from the heavens and his great presence was covering the 
whole space between the earth and the heavens.” 


Ibn Mardüyah has related this tradition of Masrüq, thus: “Hadrat ‘A'ishah 
said: Т was indeed the first person who asked the Holy Prophet: Did you ever see 
your Lord and Sustainer? He replied: No, 1 had only seen Gabriel descending. 
from the heavens." 


(2) Traditions of Hadrat "Abdullah bin Masûd: 


Bukhari (Kitab at-Tafsir), Muslim (Kitib al 1тёп) and Tirmidhi (Abwad 
ar-Tafsir) contain а tradition on the authority of Zirr bin Hubaish, saying thar 
Hagrat "Abdullah bin Mas'üd gave this commentary of fa-kana дара qausain-i au 
айпа: "The Holy Prophet (upon whom be peace) saw Gabriel (on whom be peace) 
in the shape that he had six hundred wings. 


In the other traditions of Muslim, Zirr bin Hubaish has reported this very 
commentary of Ма kadhab له‎ idu mà ra à and [agad ra ‘a min áyát-i Rabbi-hil 
kubri from Hadrat “Abdallah bin 24 


In Musnad Ahmad this commentary of Ibn Mas'ŭd has been reported by 

Abdur Rahman bin Yazid and Abt Wail also besides Zirr bin Hubaish. 
Furthermore. in Musnad Ahmad two more traditions of Zirr bin Hubaish have 
been related in which Hadrat "Abdullah bin 3۸۸۶۰74 commenting upon wa /agad 
-hu nazlar-an ukhri, ‘inda-sidrat-il muntaha stated: “The Holy Messenger of 
Allah said that he saw Gabriel by the lote-tree he had six hundred wings. “Iman 
Ald has cited a tradition on the same subject. on the authority of Shaqiq bin 
Salamah also. in which he states that he heard Hadrat “Abdullah bin ۵ 
saying that the Holy Prophet himself had said that he had seen Gabriel (on whom 
be peace) in that shape at sidrat al-muntahā. 
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An-Najm 


". 


(3).— When "At bin Abi Карар asked Hagrat Abit Hurairah the meaning of the 
verse lagad raã-hu nazlaran ukhrà, he replied: ~The Holy Prophet had 
seen Gabriel (on whom be pence).": (Muslim: Kitib al Inia. 


(d) — dmám Muslim has related in Аййб al-Jman two traditions of “Abdullah bin 
Shaqiq on the authority of Hadrat Аба Dharr Ghifari. in one of which he 
says that he asked the Holy Prophet: “Did you ever see your Lord?” The 
Holy Prophet replied: Nür-um алй ará-hu; and in the other he says that 
the Holy Prophet gave this answer to his question: Ra ‘ait nür-an. Of the 
first answer of the Holy Prophet Ibn al-Qayyim has given this meaning in 
his Zád alMa'ád: “Between me and the sight of my Lord there was 
Light,” and of the second this: “I did not see my Lord but only a Light." 


Nasá'i and Ibn Abi Hätim have reported the saying of Hadrat Abû Dharr. 

thus: "The Holy Prophet had seen his Lord with the heart (mind). not with the 

eyes. 

(5) Imam Muslim in his Kitdb a/-Imān has related this tradition from Hadrat 
Abû Misa al-Ash‘arl: "The Holy Prophet said: The sight of no one from 
among His creatures has reached Allah Almighty." 


(6) Traditions of Hadrat "Abdullah bin “Abbas: 


According to Muslim, when Hadrat “Abdullah bin “Abbis was asked the 
meaning of: Mã Kadhab اه‎ idu mà ar à, wa lagad гаа hu nazlat-an ики. he 
said: "The Holy Messenger of Allah saw his Lord twice with his heart.” This 
tradition is also contained in Musnad Ahmad. E 


Ibn Mardüyah has cited this saying of Ibn “Abbas. on the authority of 
"AG bin Abi Мабар: The Holy Messenger of Allah had not seen Allah with the 
eyes but with the heart.” 


Маза” contains a tradition from “Ikrimah saying that Ibn “Abbas said “Do 
you wonder at this that Allah made the Prophet Abraham (peace be upon him) His 
friend, blessed Moses with His Word and honoured Muhammad (upon whom be 
Allah's peace and blessings) with His sight?" Hakim also has cited this tradition 
and held it as authentic. 


In Tirmidhi, there is a tradition from Sha‘bi to the effect that Ibn “Abbas 
said in a gathering: “Allah had distributed His Sight and His Word between 
Muhammad (upon whom be Allah's peace) and Moses (upon whom be peace). He 
spoke to Moses twice. and Muhammad saw Him twice = Hearing these very 
words of Ibn “Abbiis, Masrüq had approached Hagrat *A'ishah with the question 
“Had Muhammad (upon whom be Allah's peace) seen his Lord?" She had replied: 
"What you have said has made my hair stand on end," After this the same 
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dialogue that we have cited above under the tradition of Hadrat *À'ishah took 
place between Hadrat *Á'ishah апа ۵ 


In one of the traditions reported in Tirmidhi from Ibn “Abbas, he says: 
"The Holy Prophet had seen Allah Almighty." In yet another he says: “He had 
seen Him twice". and in a third one; “He had seen Him with the heart.” 


In Musnad Ahmad a tradition from Ibn “Abbas is to the effect: “The Holy 
Prophet said: I saw my Lord, ‘the blessed, the exalted.” In another tradition he 
says: “The Holy Messenger of Allah said: Tonight my Lord came to me in the 
best shape.” I think that by this the Holy Prophet meant that he saw Allah 
Almighty in a vision. 


Tabarani and Ibn Mardiyah have related this tradition also from Ibn 
“Abbas: "The Holy Messenger of Allah had seen his Lord twice, once with the 
eyes and the second time with the heart,” 


(T) Muhainmad bin Ka'b al-Qurzi states that when some of the Companions 
asked the Holy Prophet,: “Did you ever see your Lord? he replied: I have 
seen Him twice with my heart." (Ibn Abi Hatim) Ibn Jarir has related this 
very tradition, thus: “He said: I have not seen Him with the суе, but with 
the heart twice.” 


(8) A tradition of Hadrat Anas bin Malik which Imam Bukhari has cited in his 
Kitãb at-Tauhid in connection with the event of the Mi'rij, on the 
authority of Sharikwbin “Abdullah, contains words to the effect: “When the 
Holy Prophet reach sidrar al-muntahā, Allah Almighty drew near him 
and hung suspended above him till there remained between the Holy 
Prophet and Him a distance equal to two bow-lengths or even less. Then, 
what Allah revealed to him included the Command for 50 Prayers." But, 
besides the objections that Imam Khattabi, Hafiz Ibn Hajar, 
Hafiz "Abdul Над (author of A/Jam" bain al-Sahibain) have raised in 
respect of the authenticity and subject-matter of this tradition, the main 
objection against it is that it clearly contradicts the Qur'an, for the Qur'an 
inentions two separate occasions when the experience of the vision took. 
place. the first initially at the uppermost horizon to which reference has 
been made in: Dana fa-tadallé, fa-kana qüba qausain-i au adná and a 
second time near sidrat al muntahi. But this tradition mixes up the two 
Occasions and presents them both as опе occasion of the vision 
Therefore, because of its being contradictory to the Qur'an, it cannot be 
acceptable in any case. 


As for the other traditions that we have cited above, the weightiest among 
them are those that have been related from Hadrat "Abdullah bin Masûd and 
Hadrat "A'ishah, for both of them have unanimously reported this saying of the 
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Holy Prophet (upon whom be peace) himself that on neither occasion he had seen 
Allah bur Gabriel (peace be on him), and these traditions fully сойот to the 
explanations and allusions of the Qur'an, Furthermore. they are also confirmed by 
the sayings of the Holy Prophet which Hadrat Abi Dharr and Hagrat Abit Musa 
al Ash'ari have reported. from him. On the contrary the traditions that have been 
cited from Hagrat ‘Abdullah bin ‘Abbàs in the books of Hadith are self 
contradictory. In some he regards both the experiences as а vision with the eyes. 
im some both as a vision with the heart, in some one with the eyes and the other 
with the heart, and in some he wholly negates the vision with the eves. In none of 
these traditions he has cited any saying of the Holy Prophet himself and where he 
has cited such a saying. it contains no mention of either of the two experiences 
smed in the. Qur'àn; besides. the explanation of one of his traditions given by the 
‘other indicates that the Holy Prophet at some time bad seen Allah Almighty not in 
the waking condition but in a vision during sleep. Therefore. in fact, for the 
commentary of these verses the traditions ascribed to Hadrat "Abdullah bin "Abbas 
jot be held as reliable. Likewise. although the traditions of Muhammad bin 
"b al-Qurzi cite a saying of the Holy Prophet. they do nor mention the names of 
the Companions who might have heard this thing from the Holy Prophet himself 
Moreover. in ome of them it has been said that the Holy Prophet had clearly 
denied having seen Allah with the eyes. 


15. That is, "You regard the teachings being given to you by Muhammad 
‘upon whom be Allah's peace and blessings) as erroneous and falsehood. whereas 
he is being given this knowledge by Allah. and Allah has made him see with his 
‘own eves the verities to which he is testifying before you. Now consider it for 
yourself” as to how irrational are the beliefs that you are following persistently and 
as ло whom you are causing loss by opposing and resisting the person who is 
guiding you to the Right Way. In this connection, especially the three goddesses 
that were worshipped generally by the people of Makkah, Ta’if and other parts of 
Џејми have been taken as an example. About them, they have been asked: Have 
you ever considered rationally whether they could have even the stiphtest role m 
the affairs of the Godhead of the earth and heavens? Or could they In 
relationship whatever with the Lord of the Universe? 


гапу 


‘The shrine of Lat was in Tà'if and the Bani Thaqif were s ıl ored ۰ 
that when Abraha was advancing to Makkah with his army of elephants to dest: x 
the Ka'bah, the people only in order to save the temple of their deity had pros 
the wicked man with guides to lead him to Makkah so that he should spare 1 at. 
whereas like all me Arabs the people of Thaqif also believed that the Каа is 
Allah's House. Scholars have disputed the meaning of Lat. According w Ihn Ја 

Tabari. it is the feminine gender of Allah. i.e. originally this word was wife 
which became al Lat, According to Zamakhshari. it is derived from ۳۰۰ 


led 
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which means to tum to or bow to somebody. As the polytheists turned to it for 
worship and bowed to it and circumambulated it. it began to be called Lat. Ibn. 
“Abbas reads it as / (with a stress on 1) and holds it is derived from dart yalirmi. 
which means to chum and mix together, He and Mujahid state that this, in fact. 
was a man. who lived on a rock near Tá'if, and used to entertain the pilgrims to 
Makkah with barley drinks and food. When he died the people built a shrine ıo 
him on the same rock and began to worship him. But this explanation of Là. in 
spite of having been reported on the authority of scholars like Ibn “Abbas and 
Mujahid, is not acceptable for two reasons. First, that in the Qur'àn it has been 
called Lat and not Latt; second. that the Qur'an describes all ће (гес as 
goddesses, and according to this tradition Lat was a тап. not a woman. 


"Uzzà is derived from ‘izzar, and it means the one (female) enjoying 
veneration and respect. This was the special goddess of the Qvzaish and her shrine 
was situated at Hurad in the valley of Nakhlah. between Makkah and Tà'if. (For 
the location of Nakhlah. see E.N. 33 of Sürah Al-Ahqif), The people of Bani 
Shaiban, who were the allies of the Bani Hashim. were its attendants. The Quraish 
and the people of other tribes paid visits to it and presented offefings and made 
sacrifices to it, As for the Ka'bah sacrificial animals were driven to it also and it 
was held in the highest esteem. Ibn Hispam relates that when Abu Ul ıihah was on 
the point of death. Аба Lahab paid him a visit and found him weeping. Alii 
hab asked. “Why do you weep, Abii Uhailah ? Are you afraid of death ?—and 
death is the destiny of everybody ۱۳ He said, “BY God. 1 do not weep because of 
the fear of death, but I am grieved to think as to how "Uzzà will be worshipped 
after me.” Abit Lahab said, “It was neither worshipped for your sake in your 
lifetime, nor will it be given up after you have left the world.” Aba Uhaibah said. 
Мом 1 am satisfied that there are people who will take my place after me. 


The shrine of Manat was situated at Qudaid by the Red Sea between 
Makkah and Madinah, and the people of Khuzã'ah and Aus and Khazraj were in 
particular its. great devotees. People visited it as pilgrims, circumambulated it and 
made offerings and sacrifices before it. In the Hajj months as soon as the pilgrims 
became free from their visit to the Ka'bah and the religious services at Mina and. 
“Arafat, they would start raising cries of "Labbaik. Jabbaik” even there for the 
purpose of visiting Manat, and the people who intended to go on this second 
“hajj” did not run between the Şafî and the Marwah. 


16. That is. "You held these goddesses as daughters of Allah. Lord of the 
worlds. and did not consider while inventing this absurd creed that as for 
yourselves you regarded the birth of a daughter as disgraceful, and desired to have 
only male children, but as for Allah you assign to Him only daughters!" 
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17. That is. "Those whom you call gods and goddesses are neither gods 
vior goddesses. nor do they possess any attribute of divinity, пог any share 
whatever in the powers of Godhead. You have of your own whim made them 
children of God and deities and associates in Godhead. Allah has sent down no 
authority which you may produce as a proof in support of your presumptions.” 


18, In other words, the basic causes of their deviation are two: First, that 
they do not feel any need for the knowledge of reality for the purpose of adopting 
а creed and religion, but make a supposition on the basis of a mere conjecture and 
Then put belief in it as though it were the reality. Second. that they have. in fact. 
adopted this attitude in order to follow the lusts of their souls: they desire that they 
should have such а deity as should help them attain their aims and objects in the 
world. and if at all there is to be a Hereafter. it should take the responsibility to 
have them granted forgiveness there too, But it should not impose any restriction 
of the lawful and the unlawful on them nor should bind them in any discipline of 
morality, That is why they do not feel inclined to worship One God as taught by 
the Prophets. and only like to worship these invented gods and goddesses. 


19. That is, im every age the Prophets appointed by Allah have been 
guiding these wicked people to the Truth, and now Muhammad (upon whom be 
Allah's peace and blessings) has come to tell them as to whom belongs Godhead in 
reality in the Universe. 


20. Another meaning of this verse can be: "Is man entitled to take anyone 
he pleases as his god ?7 Still another meaning can be: "Can the desire of man to 
have his prayers answered by these gods ever be fulfilled?” 


21. That is, "Even if all the angels together intercede for a person. it 
not be beneficial for him not to speak of the intercession by these invented 
deities of yours, which can do no one any good. All the powers of Godhead rest 
with Allah, Even the angels cannot dare intercede for somebody before Him 
unless He permits it and is pleased to hear their intercession in his behalf.” 


са 


2 That is, "Their first folly is that they have taken these powerless 
angels who cannot even intercede for anyone before Allah as their deities: their 
second folly is that they regard them as female and daughters of Allah. The basic 
reason for these errors is that they do not believe in the Hereafter. For had they 
been believers in the Hereafter, they would never have behaved so irrationally and 
irresponsibly. Their denial of the Hereafter has made them heedless of their end. 
and they think that believing or disbelieving in God, or believing in a thousand. 
mods. does not make any difference, for none of these creeds seems to entail any 
good or bad result in the present life of the world. Whether the people are deniers 
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So. О Prophet, leave him alone who turns away from Our 29-32 
remembrance and seeks nothing but the life of the world. mis 
only is their amount of knowledge: only your Lord knows best who 
has gone astray from His Way and who is on the right path, and 10 
Allah belongs everything in the heavens and the earthi*—so that?” Allah 
may recompense the evil doers according to their deeds and give good 
rewards to those who have adopted the righteous attitude, who avoid 
grave sins" and open indecencies" save the minor offences." Surely 
your Lord is liberal in forgiveness." He knows you well from the time 
Me próduced you from the earth and when you were yet embryos in 
your mothers" wombs. Therefore, do nor claim piety for yourselves: 
He alone knows best who is really pious and Godfearing. 


‘Then, O Prophet. have you seen him who turned away from 
God's Way. who gave a little and stopped?" Does he possess the 
knowledge of the unseen that he sees the reality?" Has he not heard of 
those things that have been mentioned in the Books of Moses and in the 
Books of that Abraham who proved true to his pledge? 


"That no bearer of burdens shall bear the burden of another; 
and that there is nothing for man but what he has striven for;™ and that 
his striving shall soon be seen,” and then he will be fully rewarded for 
it; and that to your Lord is the final goal; and that it is He Who made 
(men) to laugh and to weep"; and that it is He Who gave death and 
granted life; and that it is He Who created the pair of male and female 
from a sperm-drop when it is emitted;*! and that it rests upon Him to 
grant the second life;#and that it is He Who made rich and bestowed 
property; and that ‘He is the Lord of Sirius;* and that it is He Who 
destroyed the former "Ad. and annihilated Thamüd so as to spare 
none of them; and before them He destroyed the people of Noah 
because they were a most wicked and rebellious people. And He 
overthrew the subverted settlements, then there covered them that 
which (you know well) covered them.“ Then," О man, which of your 
Lord's bounties will you doubt2"** 


This is a warning of the warnings already given.” That which is 56-62 
coming is near at hand." None but Allah can avert Is it at these 
things that you marvel And you laugh and меер not? And you 
ward them off by merry-making? Bow down before Allah and 
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worship Нін.“ 
21 
of God, ог believers in many gods, ог in One God. their crops ripen as well as 
Isil. they fall ill as well as recover from illness, and they pass through all kinds of 
circumstances. good as well as bad, Therefore it is not at all an important and 
serious matter for them that man should or should not take some one as a deity, ог 
should take as many deities or of any kind as he likes of his choice. When 
according to them the decision as to what is truth and what is falsehood is to take 
place in this very world. depending on the results thereof appearing here, 
obviously the results here do not decide absolutely that one creed is true and 
another false. Therefore, the adoption of one creed and rejection of another is a 
matter of mere whim with these people. 


Cond. from p 


23. That is. "They have not adopted this creed about the angels on the 
ground that they had found through some means of knowledge that they were 
Females and daughters of God. but they have presumed this on mere conjecture 
and have set up these shrines at which they pray for fulfillment of desires, make 
offerings and pay tributes.” 


24. Dhikr here may imply the Qur'an as well as mere admonition; it 
also mean that he does not like that even God be mentioned before him. 


25. That is, "You should not waste your time in making him understand 
the truth, for such a person will never be inclined to accept any invitation which is 
based om  God-worship. which calls to objects and values higher than the material 
benefits of the world. and according to which the real aim of life may be the 
eternal success and well-being of the Hereafter. Instead of expending your time 
and energy on such a materialistic and ungodly person. you should devore 
апепіоп to the people who are inclined to heed the remembrance of Allah and are 
not involved in the worship of the world." 


26. This is а parenthetical sentence which has been inserted liere as an 
explanation of the preceding verse 


27. That is, "These people neither know nor can think anything beyond 
the world and its immediate gains; therefore. it is futile merely to expend time and 
energy on them.” 


28. In other words. neither the question whether a person is gone astray 
or is on right guidance, is to be decided in this world, nor has its decision been left 
10 the judgement of the people of the world; the decision rests with Allah. He 
alone is the Master of the carth and heavens and He alone knows which way out 
of the different ways being followed by the people of the world, is the way of 
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guidance and which of error and deviation, Therefore, you should least bother if 
the polytheistic Arabs and the Makkan disbelievers think you are deluded an 
misguided and regard their own ignorance as truth and guidance. Leave thet 
alone if they wish to remain lost in their falsehood, You need not waste your rime 
in disputing with them. ٩ 


29. The theme is resumed here and connected! as a continuous witole with 
verse 29. Without the parenthesis, it would read: “Leave him alone so that Allah 
may requite the evildoers for their evil deeds." 


30. For explanation, see E.N. 53 of An-Nisi. 
31. For explanation, see E.N, 130 of Al-An'ám and E.N. 89 of An-Nahl. 


32. The word /amam as found in the original is used for a small quantity 
of something. or its slight effect, or its mere closeness, or its existence for a short 
time. This word is used to express the sense that a person did not commit an act 
bur was very near ro committing it. 


On the basis of its usages some commentators have taken the word Jaman 
in the meaning of minor sins. Some others have taken it in the meaning that a 
person should practically reach very near a grave sin but should desist from 
actually commiting it. Still others take it in the sense of a person's remaining 
involved in a sin temporarily and then desisting from it. And according to some it 
implies that a person should think of. or wish, or intend to commit a sin but should 
таке по practical steps towards it. In this regard, the views of the Companions and 
their immediate followers are as follows: 


Zaid bin Aslam and Ibn Zaid opine, and a saying of Hadrat "Abdullah bin 
“Abbàs also is to the same effect, that it signifies those sins which the people had 
committed in the pre-Islamic days of ignorance, then alter embracing Islam they 
refrained from them, 


Another view of Ibn “Abbas is, and the same is also the view of Hadrat 
Abii Hurairah. Hagrat “Abdullah bin “Amr bin “А, Mujahid, Hasan Вагі and 
Abi Salil). that it implies а person's being involved in a grave sin or indecency 
temporarily, or occasionally, and then giving it up. 


Hagrat “Abdullah bin Masûd, Masrüq and Sha’bi say, and the same also 
hus been reported from Hadrat Abû Hurairah and Hadrat "Abdullah bin “Abbas in 
authentic traditions, that this implies а person's approaching the very point of a 
grave sin and crossing all its preliminaries but then restraining himself at the final 
Stage. e.g. а person goes out with the intention of stealing but refrains from it in 
the end, or has colse association with other women, but refrains from committing 
adultery. 
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Magra “Abdullah bin Zubair, “Ikrimah. Dal 
indies these minor sins for which no punishment has been prescribed in the 
verd nor any threat of punishment held out in the Hereafter 


Sa'id bin al Musayyab says that this implies one’s thinking of a sin in the 
иши bur restraining oneself from committing it practically 


These are the different explanations which have been reported in the 
traditions from the Companions and their immediate followers. The majority of the 
[ imentators and doctors of law and jurists are of the opinion that this verse 
and verse 31 of Sürah An-Nisa classify sins into two main kinds: the major sins 
amd the minor sins. and these two verses give man the hope that if he abstains 
trom the major sins and open indecencies, Allah will overlook his minor errors. 
Моц some distinguished scholars have also opined that no sin is minor and the 
slisobedienee of Allah is by itself a major sin. yet as stated by 'màm Ghazili the 
distinction between the major and the minor sins is something which cannot be 
denied. for the sources of knowledge of the Shariah values and injunctions all 
pont to this 


er col 


AS for the question, what is the distinction between the major and the 
minor sius. and what kinds of sins are major and what kinds of them minor ? we 
fied that: "Every such act is a major sin which has been forbidden by а 
ordinance of the Divine Book and the Shariah of the Prophet. or for which 
Allah and His Messenger have prescribed a punishment in the world, or have held 
om a threat of punishment in the Hereafter, or have cursed the one guilty of 
committing it, or given the news of infliction of punishment on those guilty of 
committing it,” Apart from this class of sins all other acts which are disapproved 
by the Shariah. come under the definition of minor sins. Likewise, the mere 
desire for a major sin. oram intention to commit it, also is пог a major sin but a 
minor sin: so much so that even crossing all the preliminaries of a major sin does 
not constitute a major sin unless one has actually committed it, However, even a 
minor sin becom Vor sin in case it is committed with a feeling of contempt 
for religion and of arrogance against Allah, and the one guilty of it does not 
consider the Shariah that has declared it am evil worthy of any attention and 


reverence 


33. That is. ~The forgiveness for the one guilty of minor sins is not for 
ason that a minor sin is no sin. but for the reason that Allah Almighty does 
hot trent His servants narrow-mindedly and does not seize them on trifling faults: 
if the servants adopt piety and abstain from major sins and indecencies. He will 
wr seize them for their minor errors and will forgive them magnanimously on 
account of His infinite mercy." 
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34 The reference is 10 Walid bin Mughirah who was one of the 
(ronment chiefs of the Quraish. According to Ibn Jarir Tabari. this person had 
им become mclined to accept the invitation of the Holy Prophet (upon whom be 
ber when a polytheist friend of his came 10 know of his intention to 
à Muslim. he counselled him not to give up his ancestral faith. and asked 
afraid of the punishment of the Hereafter, he should pay him a 
п amount of money and he would take the responsibility to suffer the 
ishment on his behalf. Walid accepted the offer and turned away from Allah's 
Мау Then he paid only a little of rhe amount that he had promised to pav his. 
pelviheisr friend and withheld the rest. The allusion to this incident was meant to 
Toll" ihe disbelievers of Makkah what kind of errors and follies they were involved 
ım becausz of their hcedlessness of the Hereafter and their ignorance of the Divine 
Religion.” ۰ 


qui^ 

35. That ;*, "Does he know that this conduct is in any way beneficial for 
him? Does he know" that a person can save himself even in this way from the 
punishment of the Hereafter?" 


36. In the following verses a resume is being given of the teachings sent 
down in the Books of the Prophets Abraham and Moses. The Books of Moses 
fy the Torah. As for the Books of the Prophet Abraham they have become 
extinct and mo mention of them is found even in the holy scriptures of the Jews 
amd Christians. Only in the Qur'án at two places have some parts of the teachings 
contained in the Books of the Prophet Abraham been cited, here and in the 
concluding verses of Sirah ۸۱۰۱۸۰ 


37. From this verse three cardinal principles are derived: (1) That every 
person is himself responsible. for what he does; (2) that the responsibility of one 
man’s acr cannot be transferred to another unless he has а share in the commission 
of the act: and (3) that even if a person wishes he cannot take on himself the 
responsibility of another man's act. пог сап the actual culprit be let off on the 
ground that another person is willing to suffer the punishment on his behalf. 


38. From this verse also three important principles are derived. (17 That 
every person will get only the fruit of his own deeds: (2) that the fruit of one 
75 deeds cannot be given to another unless he has а share in that deed. and (3) 
that none can attain anything without striving for it 


Some people wrongly apply these three principles to the economic 
problems of the world and conclude that no person can become the lawful owner 
of anything except of his own camed income. But this conclusion clashes with 
several laws and injunctions given by the Qur'an itself, e.g the law of 
inheritance. according to which many individuals inherit a person and are regarded 
as dus lawful heirs, whereas the heritage is not their earned income. As fora 
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suckling for instance. it cannot be proved by any stretch of imagination that its 
labour had any share in the wealth left by its father. Likewise. there are the 
injunctions about the zaKárand voluntary charities acconding to which the wealth 
of one man is transferred to others only on the basis of their legal and moral 
entitlement and they become its lawful owners, whereas їл the production of this 
wealth they did not make any contribution at all. Thus. it is against the intention of 
the Qurn to take а verse of it and derive from it such conclusions as clash with 
the other teachings of the Qur'an itself. 


Some other people regard these principles as concerning the Hereafter ang- 

raise the question whether, according to these principles. the deeds of one.snan 
cam іп some way be also beneficial for the other person, and whether the cieeds of 
iı person which he does for another person, or on his behalf, can be accepted from 
him. and whether it is also possible that a person may transfer the reward of his 
аст to another. If the answer to these questions be in the negative the sending of 
spiritual rewards (isd! тйлй) for the dead and perforining Hajj on behalf of 
mother. would be inadmissible; even the prayer of rorgiveness for the other 
“person would be meaningless. for this prayer also is not the concerned person's 
‘own act and deed. However, this extreme point of view has been adopted by none 
among the followers of Islam except the Mu tazilites. Only they take this verse in 
the meaning thar one man’s acts and deeds can in no case be beneficial for the 
other. On the contrary, the followers of the Sunnah are unanimous that the prayer 
of one man is beneficial for the other because it is confirmed by the Qur'àn; how- 
ever. they differ only in details. and not in principles, as to whether the sending of 
spiritual rewards for another and doing а good work on behalf of another is 
beneficial or not. 


[n ‘The term jsa/ (амар means that after a person has performed a good act, 
he may pray to Allah to grant its rewards to another, In this regard. Imám 
Malik and Imam Shàfe' have expressed the opinion that the rewards or 
the pure bodily acts of worship, e.g. the Prayer. the Fasting and recitals 
of the Quran, eic. cannot reach the other person; however. the rewards 
of one’s monetary acts of worship, e.g. charities, or Hajj, which is a 
combination of the monetary and bodily worships. can reach the other, for 
the principle is that one man's act should not be beneficial for the other. 
But since according to authentic Afadith the rewards of charities can be 
conveyed and Hajj on behalf of another also can be performed. they admit 
the permissibility of conveying of rewards to the extent of this kind of the 
тов of worship only. On the contrary, the Hanafi viewpoint is that a man 
сап send the reward of each of his virtuous acts as a gift to the other. 
whether it is the Prayer. or the Fast. or the recitation of the Qur'an, ог 
remembrance of Allah. or charity, or Hajj and “Umrah. The argument is 
that just as à man after carrying out a piece of work can tell the master to 
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рау the wages to such and such other person instead of him, so after 
performing а good deed also he can pray to Allah to grant its rewards to 
such and such other person instead of him. In this there is no rational 
ground for making exception of gome kinds of virtues and keeping it 
restricted 10 some other kinds of virtues. The same is confirmed by a lante. 
number of the traditions 


A Tradition, on the unanimous authority of Hadrat “A‘ishah, Hadrat Abit 
Hurairah. Hadrat Jabir bin "Abdullah. Hadrat Abū Вап", Hadrat*Abi Tallah 
Ansári and Hudhaifah bin Usaid al-Ghifari has been reported in Bukhári, Muslim. 
Musnad Ahmad, Ibn Majah, Tabari (in Аза), Mustadrik and Ibn Abi Shaibah, 
saying that the Holy Prophet (upon whom be peace) got two rams and sacrificed 
one on behalf of himself and his family and the other on behalf of his Ummah 


Muslim. Bukhari, Musnad Ahmad, Abit Da'üd and Nasá'i have related a 
Tradition from Нафтаг “Avishah to the effect that a person said to the Holy 
Prophet: “My mother has died suddenly. I think if she had a chance to speak, she 
would have asked me giving away something in charity. Now, if I give away 
something im charity on her behalf, will she get a reward for it?” The Holy 
Prophet replied: "Yes, she will." 


In Musnad Ahmad there is a Tradition from Hadrat "Abdullah bin "Amr 
bin "Ag to the effect that his grandfather, "As bin Wā`il, had vowed in the pre- 
Islamic days of ignorance to sacrifice 100 camels. His uncle, Hisham bin "As. 
sacrificed fifty camels of his own share. Hadrat “Amr bin “As, asked the Holy 
Prophet as ro what he should do. The Holy Prophet replied: “If your father had 
affirmed faith in the Oneness of God, you may observe fasts on his behalf. or give 
something in charity: this would be beneficial for him." 


A Tradition has been reported in Musnad Ahmad, Abū Da îd. Nasà'i and 
Ibn Majah. on the authority of Hadrat Hasan Basti, to the effect that Hadrat 80 
bim “Ubadah asked the Holy Prophet: “My mother has died. Should I give 
something in charity on her behalf?” The Holy Prophet replied in the affirmative 
Several other traditions bearing on the same subject also have been related in 
Bukhari, Muslim, Musnad Ahmad, Nasi'i, Tirmidhi, Abü Da'üd. Ibn Májah. etc. 
on the authority of Hadrat Ãishah, Hagrat Abit Hurairah and Hagrat Ibn “Abbas, 


accord 


w 10 which the Holy Prophet permitted giving away of something in 
charity on behalf of the deceased person describing it as beneficial for him. 


According to Daraquini a person said to the Holy Prophet: “I have been 
serving my parents while they were alive; what should 1 do now when they are 
dead?” The Holy Prophet replied; “This would also be their service if you offered 
the Prayer on their behalf along with your own Prayers, and observed the Fast on 
their behalf along with your own Fast." Another tradition in Daraqutni has been 
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related from Hagrat "Ali according to which the Holy Prophet said: “If а person 
passing by the graveyard recites "Qui huwallāh-u aliad" eleven times and gives 
away its reward for the dead, all the dead ones will be granted their due shares of 
the rewards.” 


This large number of the traditions which support one another explicitly 
state that the transfer of the spiritual rewards is not only possible but rewards of all 
kinds of acts of worship and virtuous deeds can be sent and conveyed and in it 
there is no specification of any particular kind of acts and deeds. In this 
connection. however, four things should be understood well: 


First. that the reward of that act only can be transferred, which may have 
been performed purely for the sake of Allah and according to the Shariah 
injunctions; otherwise obviously an act which is performed for the sake óf another 
than Allah. or in contravention of the Shari'ah injunctions, cannot even entitle its 
doer himself to any reward, nothing to say of its transfer to another person. 


Secondly, the gift of the rewards will certainly reach those righteous 
persons who are staying as guests with Allah, but no rewards are expected ۱۵ 
reach those culprits who are placed in confinement there. The gift can reach the 
guests of Allah but the criminals of Allah cannot be expected to receive it, If a 
person sends his rewards to him because of a misunderstanding, it will not go 
waste but instead of reaching the culprit it will return to the actual worker himself 
just like the money-order which retums to the sender in case it does not reach the 
‘one to whom it has been sent. 


Thirdly, the transfer of the reward is possible but not the transfer of 
punishment. That is, it is possible that one may do a good deed and may willingly 
transfer its reward to the other and it reaches him, but it is not possible that one 
may commit a sin and transfer its punishment to the other and it reaches him. 


The fourth thing is that a virtuous act is beneficial in two ways: First. on 
account of ifs those results which acerue to the soul and morality of the doer 
himself because of which he becomes worthy of a reward in the sight of Allah: 
second. on account of the reward which Allah grants him as a gift and favour. The 
transfer of the spiritual reward does not concern the first but only the second. This 
cam be understood by an example, A person tries to attain proficiency in the art of 
wrestling by constant practice. The strength and skill thus gained is in any way 
specially meant for his own self: it cannot be transferred to another. Similarly. if 
he is attached to a royal court, and there is a stipend fixed for him as a wrestler, 
he alone will receive it and no one else. However. in respect of the prizes and 
xifis that his patron may like to grant him as an appreciation for his creditable 
performance. he may request that they may be given to his coach. or parents. or 
some other benefactor, on his behalf. The same is the case with the virtuous 
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deeds: their spiritual benefits are not transferable and their rewards also cannot be 
transferred t0. another. but as for their rewards and gifts he can pray to Allah thar 
these may be granted to a near and dear one. or a benefactor of his. T 
is tenned as il thawab (conveying of spiritual rewards) and nor as 
(conveying of material reward) 


is why it 


jua 


(2) Another form of a person's work being beneficial for another is that one 
should either do a virtuous deed on the desire or beckoning of another. ог 
without his desire or beckoning. on his behalf, which. im faci. was 
obligatory for him to carry ош. but which he was unable то carry out 
himself. In this regard. the Hanafi jurists say that the acts of worship are 
of three kinds: purely physical. e.g. the Prayer: purely monetary. e.g. the 
2۸۸۷۸۷ and the compound acts of bodily and monetary worship. c.g. Нај 
As for the first kind. nobody can act as an agent of another. As for the 
second kind. опе can act as ап agent of the other. c.r. the husband can 
pay the zakärdue on the omaments of the wife. As for the third kind, one 
can act as an agent of the other only in case the actual person on whose 
behalf the act is being performed. is permanently. and not just 
temporarily. unfit to carry out his obligation himself. For example. Hajj 
can be performed on behalf of another only in case the person concerned 
is unable to go for Hajj himself nor may have the hope thar he would ever 
be able to perform it himself. The Malikis and the Shàfe'is also concur on 
this. However. Imàm Malik lays down the condition that if the father has 
willed that his son should perform Hajj after him. on his behalf, the son 
can perform Hajj on his father's behalf. otherwise not, Bur the traditions 

this regard are very explicit, Whether the father has expressed the 

desire. or made a will or not. the son can perform Hajj on his behalf. 


Ibn “Abbas has related that а woman from the tribe of Kharhram said to 
the Holy Prophet: "The command for Hajj has reached my father at a time when 
he has become very old: he cannot even sit on the camel's back." The Holy 
Prophet replied: "You then may perform Hajj on his behalf." (Bukhari, Muslim. 
Abad. Tirmidi, Маза). A tradition bearing on the same subject has also been 
related by Hadrat “Ali, (Ahmad. Tirmidhi) 


Haqrat “Abdullah bin Zabair has made mention of à an of the same tribe 
of Khaüram. who also puta similar question to the Holy Prophet concerning his 
aged father. The Holy Prophet asked: “Are you his eldest son?” Пе answered in 
the affirmative. Thereupon the Holy Prophet said “If your father had left behind а 
debt and you paid it off. would it stand paid on his behalf?” He replied that it 
would. The Holy Prophet said: "Then you should likewise perfonm а also on 
his behalf." (Ahmad. Nasa) 
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Ibn “Abbas relates that a woman from the tribe of Juhainah came to the 
Holy Prophet and said: “My mother had vowed to perform Hajj but she died 
before performing her vow. Now, can perform Hajj on her behalf ?" The Holy 
Prophet replied: “If your mother had left behind а debt, would you not have paid 
i? Likewise, you should also discharge the vow made to Allah, and Allah has a 
greater right that the vows made to Him be performed.” (Bukhari, Nasa) 
Bukhari and Musnad Ahmad contain another tradition to the effect that a man 
came and put the «same question to the Holy Prophet concerning his sister as has 
been mentioned above, and the Holy Prophet gave him also the same answer. 


These traditions provide a clear proof that so far as the compound acts or 
bodily and monetary worships are concerned. one can act on behalf of another, As 
for the purely bodily acts of worship. there are some Ahadith which prove the 
permissibilty of acting on behalf of another in this kind cf worship as well. For 
example, Ibn "Abbas has related that a woman from the tribe of Juhainah asked 
the Holy Prophet: “My mother had vowed to observe e Fast and she died 
without performing her vow. Now, can I observe the Fast on her behalf?" The 
Holy Prophet replied: “Observe the Fast on ber behalf." (Bukhari, Muslim. 
Abmad. Abü ага). And Hagrat Buraidah's tradition that a woman asked 
concerning aer mother: "She had one month's (according to another tradition wo 
months’) Fasts 10 observe; can 1 observe those Fasts on her behalf?" The Holy 
Prophet said that she could." (Muslim, Ahmad, Tirmidhi. Abii Da'üd). And 
Hadrat "A'ishalrs tradition that the Holy Prophet said: “If a person dies and he 
had some Fasts to observe, his guardian should observe those Fasts on his behalf. ^ 
(Bukhari, Muslim. Ahmad). In the tradition related by Bazzar the Holy Prophet's 
words are to the effect: “If his guardian may so like, he may observe those Fasts 
‘on his behalf." On the basis of these very traditions the Адар al- Hadith and 
Imam Auza‘i and the Zahiris have formed the view that one is permitted to 
perform bodily acts of worship also on behalf of the other. Bur Imam Aba 
Hanifah, Imam Malik, Shàfe'i and Imám Zaid bin "Ali have given the ruling that a 
last cannot be observed on behalf of а dead person, and Imam Ahmad, Imam 
Laith and Ishaq bin Rahawaih opine that this can be done only in case the 
deceased person might have so vowed but might not have been able to perform his 
vow. Those who oppose this give the argument that the reporters of the АДАЛ. 
which prove its permissibility, have themselves given their rulings against it, Ibn 
“Abbas’s ruling has been related by Nasi i, thus: “No one should offer a Prayer 
‘or observe a Fast on behalf of another.” And Hadrat *A‘ishah’s ruling, according 
10 “Abdur Razzáq. is: "Do not observe the Fast on behalf of your dead ones: feed 
uthe needy) instead." The same has been related from Hagrat “Abdullah bin “Umar 
also by “Abdur Razzáq that the Fast should not be observed on behalf of the 
sjeceased person, This shows that in the beginning it was permissible to perform 
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acts of bodily worship on behalf of others, but the practice that became established 
in the’ end was that it was not permissible to do so; otherwise it was not possible 
that those who have reported these Ahädith from the Holy Prophet. should have 
themselves given rulings against ther 


In this connection. it should be understood well that fulfilment of an 
obligation on behalf of another can be beneficial only to those people who have 
themselves been keen and desirous of fulfilling their obligations and might have 
been unable to do so being rendered helpless by circumstances, But a person who 
deliberately. shirked going for Hajj although he had the necessary means for it and 
had no feeling whatever of this obligation in his heart either. cannot be benefited 
even if several Hajj. be performed on his behalf afterwards. This would be 
analogous to the case of a person who deliberately avoided paying his debts and 
had no intention хо pay them till the last. Afterwards even if every penny is paid 
off on his behalf. he would remain a debtor in the sight of Allah. The payment of 
the debts by anothes,can relieve only such a person who in his lifetime was 
desirous of paying off his debts but was unable to do so duc to straitened 
circumstances, 


39. Thar is. “In the Hereafter the people's deeds shall be examined and 
judged in order to see what provisions they have brought with them." As this 
sentence occurs immediately after the preceding sentence. it by itself indicates that 
the preceding sentence relates to the rewards and punishments of the Hereafter. 
and the view of those who present it as an economic principle relating to this 
world is not correct. To interpret a verse of the Qur'àn in a way as is irrelevant to 
the context as well as clashes with the other ordinances of the Qur'an cannot be 
right. 


40. That is, "Allah provides the means both for joy and for grief. He 
controls good and ill luck. There is no one else in the Universe. who may have 
anything to do with making or marring of destinies.” 


4l. For explanation, see E.N.'s 27 to 30 of Sürah Ar-Rüm, E.N. 77 of 
Sirah Ash-Shürá. 


42. When this verse is read with the two preceding verses. the sequence 
by itself seems to provide the argument for the life-after-death also. The God Who 
has the power to give death and grant life and the God Who brings about a 
creature like man from an insignificant sperm-drop. rather brings about two 
separwe sexes — male and female — from the same substance and by the same 
method of creation, cannot be helpless to resurrect man once agam 


43. Different meanings have been given by the lexicographers and 
commentators of thé word agua as used in the original. According ıo Qatadah, Гоп 
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“Abbas took itin the meaning of andi (pleased), and according to “Ikrimah in the 
meaning of qama a (satisfied), According to Imàm Razi, whatever is given to a 
person over and above his need and requirement is qî’. Abit “Ubaidah and 
several other lexicographers have expressed the view that agna is derived from 
qunya-tun, which means lasting and secured property. e.g. the house. lands. 
gardens, canle. ete, Ibn Zaid, however. has given quite а differen meaning of i 
He says that адий here has been used in the sense of fijar made penniless), and 
the verse means: He made whomever He pleased rich and whomever He pleased 
penniless. 


44. Shi'rá is the brightest star in the heavens. which is also known by ft 
mames of Mirzam al- Јања", al Kalb al-Akhar. al Kalb al Jabbar. Ash 
Араг, erc. In English it is called. Sirius. Dog Star and Canis Мајо, It is 23 
times as luminous as the Sun. but as it shines over eight light усаг yay from the 
carth. it appears to be smaller and less luminous than the Sij. "The Eeyprians 
worshipped it. for it made its appearance ar about the time of the seison when the 
annual floods were beginning in the Nile: the Egyptians believed that Sirius caused 
the Nile floods, The pagan Arabs also held the belief that this star influenced 
human destinies, That is why they worshipped it as a deity. and the Rani 
Камага. the neighbouring tribe of the Quraish, were particularly well known for 
being its devotees. What Allah says means: Your destinies are not made and 
controlled by Shi 'r but by the Lord of Shi". 


45. “Ad Ola signifies the ancient “Ad to whom the Prophet Hud peace be 
upon him) had been appointed a Prophet. When those people were intlicted with 
the ronment in consequence of denying the Prophet Hud. the believers only 
escaped the punishment. Their descendants are called "Ad Ukhrà. or the latter 


“Ad. m history 


46. ~The subdued settlements": the settlements of the people of Lor. and 
“covered them that which covered them” probably imply the waters of the Dead 
Sea. which spread over their settlements after they had sunk underground, and. 
cover the region even till this day. 


47. According to some commentators this sentence also is a part of the 
resume of the Books of the Prophets Abraham and Moses. aud according to others 
it ended with Fa-ghashshi-ha ma ghashsha, and with this begins a new theme 
According 10 the context, however. the first view seems to be preferable. for the 
following words "This is a warning of the wamings already given." point ош th 
the whole preceding passage is “of the warnings already given”, which had been 
sent down in the Books of the Prophets Abraham and Moses 
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48. The word гатага, as used in the Text. means both 10 doubt and to 
wle. The address is directed to every listener. To every person who may be 
listening to this discourse, it is being said: Even after witnessing what has bec 
fe in human history of denying the bounties of Allah and of wrangling with the 
Prophets concerning them. will you still commit the same folly? What the former 
peoples had doubted was whether the bounties and blessings they were enjoying in 
the world. had been bestowed by One God. or by other associates of His 


the 


or by no. 
‘one, but had become available by themselves. On account of this they wrangled 
with the Prophets, The Prophets asserted that all these blessings had been granted 
ı0 them by God, and by One God alone; therefore. they should be 
and should serve Him; alone: but the people did not believe this and wrangled with 
the Prophets on this very count, Now. О man: "Don't you see in history what fate 
these nations met for entertaining this doubt and for their wrangling ? Will you 
emernin the same doubt and indulge in the same wrangling as proved disastrous 
lor others?” 


rateful to Hin. 


In this connection, ome should also bear in mind that the “Ad and the 
‘Thamiid and the people of Noah had passed long before the Prophet Abraham. and 
the people of Lot had met with the torment during his own lifetime. Therefore. 
there can be no difficulty in regarding this passage as a part of the resume of the 
Prophet Abrahams Books. 


49. The words in the original are: Zêda nadhir-un-min-an-tnthur il ul. 
The commentators have expressed three points of view in the explanation of this 
sentence, First. that ласіб here implies the Prophet Muhammad (upon when be 
Allah's peace); second, that it implies the Qur"àn: third, that it implies the fate of 
the peoples already destroyed, which has been referred ro in the foregoing verses 
Im view of the context, we are of the opinion that this last commentary is 
preferable. 


50. That is, “Бо not be under the delusion that there is yet enough rime 
for thinking and consideration; therefore, you may not give inmediate and serious 
attention t0 these things and may not decide that you should accept them without 
further delay. Nay: по one among you knows how much of the respite of life is 
left w him. Any one of you can die at any time and the Last Hour can also take 
place suddenly. Therefore. do not think that the Hour of Judgement is yet far off 
Whoever has any concern for the Hereafter. should mend his ways fonhwih. for 
one may not have a chance to fake a second breath after the present breath,” 


51. That is. when the Hour of Judgement does arrive, you will пог be able 
ı0 stop it, nor your deities other than Allah have the power to aver it. Allah alone 
van stop it but He will not, 
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52. The word hadh-al-Hadith as used in the original. signifies the whole 
teaching that was bei 
Muhammad (upon whom be Allah's peace and blessings) and “marvel” implies 
the marvel that man expresses on hearing a novel and incredible thing. The verse 
means this: "That to which Muhammad (upon whom be Allah's peace and 
blessings) is inviting you is the same that you have already heard. Now. is it this 
very thing at which you marvel and feel alarmed. and express wonder as if 
something very strange and novel was being presented before you?" 


presented in the Qur'an through the Holy Prophe: 


53. That is. “Instead of weeping at your ignorance and deviation you. on 
the contrary. are mocking. the Truth” 


54, Two meanings have been given of the word samidin by the 
lexicographers. Ibn ‘Abbas, “Ikrimah and Abû “Ubaidah. the grammarian. are of 
the view that in the Yarnanite tongue sumād means singing and playing. and the 
verse alludes that the disbelievers of Makkah, in order to suppress the recitation of 
the Qur'an and to divert the people's attention away from it, would start singing in 
ı loud voice. The other meaning of it given by Ibn ‘Abbàs and Mujahid is 
~Smnud means bending down the head out of arrogance: when the disbelievers of 
Makkah passed by the Holy Prophet, they would pass by him angrily with their 
faces lifted up." Raghib Isphahani in his Mufradir also has adopted the same 
meaning: accordingly. Qatidah has translated sáruidin into ghäfilün and Sa'id bin 
Jubair into smu ‘ridin. 


According to Imam Abû Hanifah, Imam Shîfe’î and many other 
scholars it is obligatory to perform a sajdah on the recitation of this verse. 
Although Imam Malik himself used to perform а sajdai here (as cited by Qagi 
Abu Bakr ibn al Arabi in Айба al-Qur Яп). yet he held the view that it was not 
obligatory to perform a sajdah here. the basis of his view being this tradition of 
Hadrat Zaid bin Thabit: “I recited Sürah an-Najm before the Holy Prophet. and he 
did mor perform a saidah.” (Bukhari, Muslim. Almad. Tirmidhi. Abû Рат, 
Nas. But this Hadith does not negate the incumbency of the prostration here. 
for it is likely that the Holy Prophet did not perform the sajdah then due to some 
reason but might have performed it later. Other traditions on the subject are 
explicit that the prostration was always performed on this verse. Hagrat "Abdullah 
bin Mas'üd. Ibn  "Abbms and Muttalib bin Abi Wedi‘ah have unanimously stated 
that when the Holy Prophet recited this Sürah for the first time in the Ka'bah, he 
hid. prostrated himself and along with him the whole assembly of the believers and 
the disbelievers also had fallen down prostrate, (Bukhiri, Ahmad, Маза") Ton 
“Umar has reported that the Holy Prophet recited Sirah an-Najm in the Prayer and 
prostraied himself and lay long in that state, (Baihaqi, Ibn Mardüyah). Saburat al 
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Juhani states that Hadrat “Umar recited Sürah an-Najm in the Fajr Prayer and 
pertonned a sajdah then stood up. recited Sürah al-Zitzal and performed the 
тики". (Said bin Mansûr), Imam Malik himself has related this act of Hadrat 
“Umar in his Mu ‘warî (Bib Ma Јат Sujüd al-Qar'àn). 
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